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THIS SPECIAL issue of THE New LEAbER represents a 
major departure for the magazine: an entire number devoted 
to one subject. But though a departure, it is not unprece- 
dented in our history. In the course of THe New Leaper’s 
36 years of world-wide political coverage, one of its primary 
concerns has been to maintain a high standard of authori- 
tative analysis of Soviet affairs and the international Com- 
munist movement. Thus. in addition to many articles in the 
magazine proper, we have frequently published special 
studies in depth on various aspects of these subjects that 
were of unusual interest and importance. 

Readers will recall such supplements as “The Crimes of 
the Stalin Era,” Boris I. Nicolaevsky’s annotated analysis 
of Soviet Premier Nikita Khrushchev’s “secret speech” at 
the 20th Congress of the Soviet Communist party; “Let 
A Hundred Flowers Bloom,” an annotated edition, prepared 
by G. F. Hudson, of Chinese Communist Chairman Mao 
Tse-tung’s famous 1957 address; “Labor in the Soviet 
Orbit,” an exhaustive analytic survey by Anatole Shub: 
“Letters from the Communes,” a documentary study by 
Richard L. Walker; and the special New Leaper issue of 
October 20, 1958, devoted entirely to “Communist China 
Power and Prospects,” also written by Richard Walker. 

The current special issue of THe New Leaner takes its 
place in that tradition. This is, of course. not the first time 


we have reported on the status of the Jews in the Soviet 
Union. But with the increase of international concern about 
this problem in recent years, the editors of THe New Leper 
undertook a systematic collation and analysis of the latest 
and most revealing body of documents and other factual 
materials on this subject. Nearly a full year of work has 
gone into this project. 

Our object was to avoid polemics and to concentrate 
exclusively on Jetting Communists tell their own story. The 
most valuable feature of this report, we believe, is the fact 
that it consists almost entirely of documents from Soviet 
and non-Soviet Communist sources. Although most of them 
have appeared in print in various parts of the world—in 
Russian, French, Yiddish and English—this is the first 
time they have been brought together and placed within a 
coherent historical and political framework. 


Readers will note that this issue of THe New Leaner is 
a departure not only in content but in format and size, 
This has been made possible only through the cooperation 
and assistance of the TAMIMENT INSTITUTE. 


Additional copies of this number may be procured by 
writing to: The New Leader. Reprint Department, 7 East 
15th Street. New York 3, N. Y. 
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IN 
THE 
SOVIET 
UNION 


BY THE EDITORS 


The Soviet Pattern in Perspective 


HROUGHOUT MODERN history, the treatment of na- 
, racial and religious minorities has been a 
barometer of social sanity and moral decency. During 
the past quarter-century in particular, the world has 
become keenly sensitive, especially as a result of the Nazi 
experience, to the symbolic role of minorities, It is thus 
with increasingly troubled spirits that men of conscience 
have come to feel and express growing concern in recent 
years for the plight of the Jews in the Soviet Union. 

That plight, it must be stressed, is not to be compared 
with their tragic destiny under the Nazis: Covert dis- 
crimination, even the most serious deprivation of guar- 


| anteed minority rights, is still a far cry from extermina- 


tion. The Nazis, in their anti-Semitism as in all their 
crimes, appealed to the basest instincts of their followers, 
and Hitler’s barbarities were entirely consistent with the 
ideology of his movement. His regime was not really 
embarrassed by revelations concerning its policy toward 
the Jews; at most, it attempted to conceal the proportions 
and the more grisly aspects of the policy, but not its 
existence. 

It is quite different with Soviet policy toward the 
Jews, for that policy clearly conflicts with both Soviet 
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constitutional doctrine and the basic internationalist, 
egalitarian tenets of Marxist-Leninist ideology. The Soviet 
Government, as the documents in this report reveal, 
singles out the Jews for special, differential treatment. It 
formally considers the Jews a nationality, as is clear 
from the internal passport which every Soviet citizen 
must carry and which lists vital statistical information 
about the individual. On this passport, which serves 
as an identity card, there is a space—“Paragraph 5”— 
for the specification of the citizen’s nationality. Every 
Soviet Jew is required to specify as his nationality: 
“Yevret”—‘‘Jew.” 

Yet despite this formal recognition, the Soviet Govern- 
ment deprives its Jewish citizens of the bulk of even the 
minimal cultural and spiritual privileges enjoyed by 
all other Soviet nationalities and religious groups. It 
provides the Jews with neither the means for maintaining 
a full cultural life nor the opportunity to assimilate com- 
pletely. In short, the effect of its policy has been to con- 
stitute Soviet Jewry a peculiarly marginal category of 
citizens and to isolate them from normal existence. 

This policy has a history, and it is related to the devel- 
opment of the Soviet nationalities policy as a whole. The 


more than 200 distinct nationalities and ethnic groups in 
the USSR have for centuries inhabited the geographical 
regions in which they reside and have retained their 
national consciousness, languages, literatures, folklore 
and customs. In Tsarist days, Government policy was, 
with some variations and fluctuations, to Russify the 
other nationalities forcibly. This policy failed utterly, 
and the Bolsheviks inherited all the problems of rule in a 
multi-national state. The need of the Soviet State to rule 
effectively did not differ essentially from the needs of the 
Tsars. The utopian philosophy of cosmopolitan socialism 
foundered, as had Tsarist policy, on the rock of reality. 
This reality was that the various national groups refused 
to be extirpated. They clung to their traditions and cul- 
tures and remained obdurately irreducible. Effective 
statecraft on the part of the Communists required that 
they accommodate their theories to this reality. 

It took the Communist party and State a decade and 
more to hammer out this accommodation. By the late 
1920s, a full-fledged, quite new philosophy emerged, 
signified by Stalin’s famous slogan—“national in form, 
Socialist in content.” The consequences of this policy 
were felt primarily in the political and linguistic spheres. 
In theory, this policy should have enabled the various 
national cultures to flourish. In practice, the opposite has 
been true. “National in form” remained an empty for- 
mality; “Socialist in content” was the decisive formula- 
tion. It meant that the newspapers, schools, books, Party 
and State organs in the national republics became carbon 
copies of their Russian counterparts, exactly aping in 
their own languages the formulae of Moscow. 

Nevertheless, the forms and formalities did exist. The 
various nationalities did have their own territorial re- 
publics, their own schools, newspapers and cultural ac- 
tivities in their own languages—and even, where they 
lived as a large enough minority in another republic, 


specially established schools or, at the very least. addi 
tional school lessons in their own languages. (A case iy 
point is that of the Tadjiks—a people of some 1.8 millig 
who, though they have their own republic of Tadjikistan 


also live in part as a dispersed minority in neighboring ti 


Uzbekistan. They have their own schools in Uzbekistan, 
and where there are too few of them for that purpos.f 
their children are given special lessons in the Tadjik 
language and history in the Uzbek schools.) 

The policy even went so far that linguistic experts} 
were assigned to create whole alphabets and even yo. 
cabularies for a number of small, dispersed ethnic groups 
just emerging from backward, semi-nomadic existence, 
No doubt such an extension of the policy had both a 
economic reason (literacy is indispensable to modem 


industrialization) and a political reason (literacy facili} i 


tates the penetration of the Party line to the masses). But 
the case of the 3,000-odd Udege, in Eastern Siberia, is 
still striking, for they not only had an alphabet and 3 
culture created for them, but had one of their tribesmen, 
Dransy Komonko, educated at Government expense to 
become the “national” poet. 

The three million Jews of the Soviet Union have now 
reached such a pass that they are deprived of the national 
prerogatives which even the 3,000 primitive Udege have. § 
But it was not always so, even during the first two-and. 
one-half decades of the Soviet regime. At the outbreak f 
of World War I, there were some five million Jews in} 
the Russian Empire. Tsarist policy had for a century and 
one-half been openly, unmitigatedly and violently anti. § 
Semitic. Wholly deprived of the exceedingly few political f 
rights available anywhere in autocratic Russia, the Jews 
were required to live in a restricted “Pale of Settlement,’ f 
which consisted chiefly of parts of White Russia, the > 
Ukraine, Bessarabia, Lithuania, Poland and a few other f 
narrow strips of Russian-held territory. There they existed 
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in teeming destitution and thorough-going pauperism. 

Despite these extraordinary desperate economic and 
political circumstances, Jewish cultural, spiritual and 
intellectual life was at its zenith. Communal organiza- 
tions of every description flourished. Countless academies 
of traditional Jewish learning existed side-by-side with 


® modern. advanced Hebrew and Yiddish schools. The 


40-year period from 1880 to the Revolution witnessed a 
virtual renascence of Hebrew and Yiddish literature, led 
by poets, novelists and essayists of genuine distinction. 
Large printing establishments existed in all the centers 
of Jewish population for the publication of daily news- 
papers, weekly and monthly journals and hundreds of 
books, in Yiddish and Hebrew. Exciting new ideas, phil- 
osophies and movements captured the imagination and 
inspired the younger generation. 

Most of this came to an abrupt end with the Bolshevik 
Revolution. The Jewish life that was permitted to remain 
was an attenuated version of its predecessor. To the 
“Jewish problem,” as to the larger nationalities problem, 
the Bolsheviks brought a rigid ideological orientation: 
They categorically denied the existence of a Jewish 
nationality. The Jews were a mere “caste,” a vestigial 
anachronism, Grant them political equality and the op- 
portunity to engage in modern, productive economic 
pursuits, eliminate their religious benightedness—and 
they would quickly disappear as a group. Such oppor- 
tunities were indeed created for the Jews as individuals 
after the Revolution. But as in the case of the other 
nationalities, the Jews failed to disappear as a group, 
and the regime found itself forced into working out an 
accommodation with irreducible realities, and to recog- 
nize the existence of the Jewish national entity, no matter 
how severely restricted the forms it was allowed to take. 

Religious practice and instruction were drastically 
curtailed and virtually driven underground. The Hebrew 
language was banned, and publication of the Bible in 
Hebrew was prohibited. The Zionist movement was out- 
lawed, and contacts between Soviet Jewry and other 
Jewish communities throughout the world were largely 
eliminated. Autonomous communal and cultural organi- 
zations were increasingly disbanded. And yet, a Jewish 
cultural life of sorts was nonetheless permitted—in the 


| Yiddish language. A network of Yiddish schools, under 


Party and State supervision, was established. Yiddish 
newspapers, journals and books were published. Above 
all, a first-rate Yiddish theater flourished. 

But even this came to a sudden and violent end 11 
years ago, With one sweeping administrative decree late 
in 1948, Stalin and his cultural commissar, Andrei 
Zhdanov, eliminated every facet of secular Jewish cul- 
tural life and physically exterminated more than 450 
Jewish writers, artists and intellectuals—the cream of 
the Soviet Jewish intelligentsia, This shattering blow was, 
however, only the culmination of a policy that had its 
beginnings more than a decade earlier, in 1936. And the 
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five years after 1948—which came to be known among 
Soviet Jews as “the Black Years”—were characterized 
by a marked heightening of the anti-Semitic content and 
tone of official policy. It was a period when Jewish in- 
tellectuals were attacked as “rootless cosmopolitans,” 
when Rudolf Slansky and his comrades in Czechoslovakia 
were tried not only for opposing Moscow but for being 
ezents of an international Jewish conspiracy in the serv- 
ice of Western intelligence, when a group of Soviet Jewish 
doctors were falsely accused of killing two leading Soviet 
officials and plotting to kill others, when Jewish leaders 
were arrested, tried and executed on trumped-up charges 
of disloyalty and treason, when it was widely believed 
by Jews and non-Jews alike that Stalin planned to deport 
the whole of Soviet Jewry to Eastern Siberia—and all 
of this to the tune of an anti-Semitic propaganda cam- 
paign reminiscent of the Protocols of the Elders of Zion. 

The shift of Soviet policy toward the Jews beginning 
in the late ’30s is explainable largely in terms of the 
Soviet leadership’s estimate of the relative loyalty of the 
Jews under changing world circumstances. In the first 
decade and one-half, however unmalleable the Jewish 
group might have been, it could be counted on to be 
loyal to the regime in preference to Tsarist, White Guard- 
ist and reactionary forces. But with the purges against 
the Old Bolsheviks, many of whom were Jews, and espe- 
cially with the growing possibility of a rapprochement 
with Nazi Germany in 1938-39, the loyalty of the Jews 
and their preference for the Soviet regime over the West 
were Called into question. 

Beginning in 1938, therefore, a number of Jewish cul- 
tural institutions—schools, newspapers, etc.—were forci- 
bly closed down, and part of Jewish communal leader- 
ship (which had loyally carried through its assigned 
task of implementing previous Soviet policy to the Jewish 
community) was liquidated. This policy, temporarily 
halted and reversed during the war, when once again full 
Jewish loyalty was relied upon in the war against the 
Nazis, was reinstated and expanded with the war’s end. 
More forcefully than ever, then, the Soviet leadership 
came to suspect Jewish loyalty at a time of heightened 
tension with the West and of growing Soviet antipathy 
to the new State of Israel. 

The period, 1948-52, was also marked by the height- 
ening of Stalin’s paranoid megalomania, as Premier 
Nikita Khrushchev amply revealed in his famous “secret 
speech” at the 20th Congress of the Soviet Communist 
party. We need only recall some of the highlights of 
that period: the Communist coup in Czechoslovakia; the 
fight against “revisionists” in the world Communist move- 
ment and the expulsion of Marshal Tito from the Comin- 
form; the drive toward rigid conformity in Soviet arts 
and sciences; the Soviet-directed campaign in Italy and 
France against the Marshall Plan and the North Atlantic 
Treaty Organization; the Berlin Blockade; the Korean 
War. As Stalin sharpened the cold war against the West, 








he simultaneously sharpened the war against that group 
of Soviet citizens who he believed had the closest con- 
tacts with and sentiments for the West—the Jews. 
Though the situation has eased considerably since 
Stalin’s death in 1953, the basic pattern of the policy 
remains essentially unchanged. Its tragic lineaments are 
ironically illustrated by the fact that the Jews today are 
deprived even of the prerogatives presently enjoyed by 
the Volga Germans, who were deported and dispersed 
by Stalin during the days of the Nazi invasion of the 
USSR. For the Volga Germans now have German schools, 
radio broadcasts in their own language, and even two 
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newspapers, Neues Leben and Arbeit, in their places of 
dispersion. 

The Soviet Government cannot, of course, admit its 
discriminatory policy toward the Jews. To do so would 
reveal a sharp clash between Soviet constitutional doc- 
trine and the real situation, and, more significantly, a 
profound contradiction of basic ideology. And this would 
be no small thing in a country where Marxist-Leninist 
ideology, however distorted and diluted, still holds sway 
—an ideology that makes a fetish of “the unity of theory 
and practice,” the correspondence of doctrine to facts 
and vice versa. 

And yet, as the documents in this report demonstrate, 
the contradiction exists, and it is manifestly a source of 
deep embarrassment to the Kremlin. For one thing, the 
Soviet leadership is far from indifferent to the serious 


process of disintegration that has been under way for 
several years in the West European, British, Latin Ameri. 
can and North American Communist movements—the 
result, in no small measure, of the traumatic impact of 
the revelations about Soviet Jewry. The situation is all 
the more damaging to the self-assumed Soviet role of 
champion of democracy of the disadvantaged minorities 
everywhere in the non-Communist world and of the 
newly-independent Asian and African nations who still 
retain memories of discrimination at the hands of their 
former colonial masters. It is above all embarrassing to 
the Soviet Government at the very time it is engaged in 
a major campaign for the good will of the Western 
world. 

Soviet sensitivity on this question has increased as ihe 
factual revelations have accumulated in recent years and 
as the expressions of concern in the non-Communist 
world have grown more serious and more persistent. The 
irony in this situation is that Moscow risks major obloquy 
for a policy which has proved to be impracticable and 
untenable. For underlying Soviet policy of the past 20 


years and more has‘ been the unwarranted, irrational 


suspicion that Soviet Jewry is a potentially or actually 
disloyal group which can be rendered harmless only when 
it has been fragmented. Based on this suspicion, the 
tacit assumption of the policy has been that discrimina- 
tion is both inevitable and essential. But a major, though 
unanticipated, consequence has been a defensive reaction 
in the form of greater Jewish group consciousness, and 
alienation from the regime. It is the old story of fear ofa 
bogey leading to repression, which in turn makes the 
bogey real and provides an apparent basis for the fear. 
And so the vicious circle is closed. 

Journalists, political figures and other informed parties 
in the non-Communist world have repeatedly questioned 
Soviet leaders about the status of Soviet Jewry. Their 
replies, especially those of Premier Khrushchev and 
Deputy Premier Anastas IJ. Mikoyan, are given in the 
next chapter of this report. It is precisely because the 
Soviet leadership has been so embarrassed by these ap- 
proaches that it has believed it necessary to deny on 
every occasion the existence of “a Jewish problem” in 
the Soviet Union, and of a pattern of anti-Jewish 
policies. 

The pattern is irrefutably revealed in the accompany- 
ing documents: a pattern of differential treatment in cul- 
tural and religious affairs, of discrimination in educa- 
tion and government employment, of denigration of the 
Jew’s social image, of scarcely concealed anti-Semitic 
prejudices. The documents are grouped around four 
main themes: “The Absence of Cultural Freedom,” 
“Judaism and the Jewish Image,” “ 
Government and Education,” and “Prospects and Alterna- 
tives.” The unique virtue and value of these documents 
is that they are based almost entirely on Soviet or non- 
Soviet Communist sources. 


Discrimination in 
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The Absence of Cultural Freedom 


The Soviet Position 


At a press conference held January 15, 1959, during 
his visit to the United States, First Deputy Premier 
Anastas 1. Mikoyan stated the Soviet position on the 
question of restoring cultural rights to the Soviet Jews. 
The following is from the official transcript of the 
United Nations Correspondents Association. 


“Mr. Mikoyan, during your current trip in the 

e United States, you have dissociated yourself from 

the late [Soviet Secret Police Chief Lavrenti P.] Beria. . . . 
Mr. Beria was apparently largely responsible for the 
liquidation of Jewish culture, particularly Yiddish cul- 
ture, in the Soviet Union. As a member of the Govern- 
ment, do you contemplate any steps in the near future to 
re-institute the free exercise of the Yiddish theater, press 
and other Jewish cultural activities in the Soviet Union?” 

A. “In my country, all peoples enjoy freedom for 
the development of their culture. They can have their 
theaters and their literature, and that includes the Jews. 
However, the Jewish population has merged with the 
Russians in Russian culture so fully that Jews participate 
in general culture and literature, on the Russian stage 
and in Russian literature. There are many Jewish writers 
who consider themselves Russian and prefer to write 
Russian. We cannot interfere in that matter. This is a 
matter of the Jewish intelligentsia. We do create all 
conditions in which Jewish and Russian literatures and 
the literatures of all other Soviet peoples should have 
full opportunities for their development, writing and 
creation. There is no Jewish problem in the Soviet Union 
at all. This problem is created by those who wish to 
impede good relations. . . . 

“In my country, all peoples enjoy freedom and the 
development of culture, and that includes the Jews. 
I have many friends who are Jews. Many of our most 
prominent leaders, in fact, have married Jewish girls, 
and they have excellent relations. . . .” 


Premier Nikita Khrushchev himself has been quite 
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voluble on this subject. His published statements, or 
authoritative reports of them, go back to mid-1956. The 
earliest is an interview he gave to a French Socialist 
delegation on May 5, 1956. The text appeared in the 
May 1957 issue of the French magazine, Réalités. 

Q. “WHAT CULTURAL freedom do the Jews have in 
the USSR? Is there a Jewish theater? Are Jewish writers 
able to publish their works?” 

A. “If you happen to visit Sverdlovsk, you should 
go to see Colonel-General Kreizer. He is my friend. . . 
he is a Jew. . . . As far as the Jews are concerned, 
even if Jewish schools were established, very few would 
attend them voluntarily. The Jews are dispersed over 
the entire Union. .. . A university in the Yiddish language 
could never be established. There would not be a suf- 
ficient number of students. With regard to the Yiddish 
or Hebrew languages, there is no demand for their use 
in the State administration and in Soviet institutions. . . 
If Jews were to be compelled to attend Jewish schools, 
there would certainly be a revolt. It would be considered 
some kind of ghetto. The Jewish theater pined away 
for lack of audiences, in spite of subventions and sub- 
scriptions. . . . However, the theater is open to Jews. 
In Lvov, for example, there is a Russian theater, but 
the majority, if not all, of the actors are Jews... .” 


In the summer of 1957, Khrushchev’s views were 
again solicited, this time by the American-European 
Seminar on the USSR, which included such well known 
friends of the Soviet Union as General Hugh Hester 
(ret.) and Professor Jerome Davis. This interview was 
not published until June 1958, when it appeared in a 
Seminar pamphlet, Toward World Understanding. 

Q. “CAN ANY minority group, such as the Jews, open 
a theater anywhere in Russia? Would you encourage 
this?” 

A. “This is a very old question. There used to be 
many Yiddish theaters in many cities—Moscow, Odessa, 
Kiev, Lvov. During the war, we lost many Jews. It 
was a tragedy. . . . You have seen in your travels the 
culture and customs of many different republics . 





but the Jews are dispersed throughout the Soviet Union. 
We wanted to unite them and establish Birobidjan for 
this purpose. All that is left now in Birobidjan are 
signs in Yiddish at the railroad stations, but there are 
no Jews there. . . . They are assimilated into the Rus- 
sian culture and language. If we had seven-year schools 
for Jews in the Jewish language, where could the grad- 
uates go? We would have to establish 10-year schools 
and special universities for them. . . . The Jews are dis- 
persed and engulfed in the culture where they live. . . 
Our position is that it all depends upon the will of 
the Jews. If they want to create a state within our 
borders, like Birobidjan, nobody is against this . 
but to set up separate schools all over Russia would 
be too expensive.” 


One of Khrushchev’s most outspoken statements was 
made in a lengthy discussion on this subject with Serge 
Groussard, the noted correspondent of the Paris news- 
paper, Le Figaro. [t appeared in Le Figaro on April 9, 
1958, and important sections of it were also printed in 
Pravda, though not his controversial remarks about the 
Jews. 

These remarks, quoted below, created such a furor 
that Moscow felt impelled to issue a denial that Khrush- 
chev had spoken them. It is noteworthy that Moscow’s 
lead in this matter was not followed by the French 
Communist press, which remained silent about the 
Groussard interview, evidently believing that so re- 
putable a journalist could not be accused of inventing 
one part of an interview which Pravda otherwise saw fit 
to publish. 

“THE USSR was the first country in the world that 
decided to aid the Jews not just as individuals but 
as a people. For this purpose, we chose . . . Birobidjan. 
We put it at the disposal of the Jews. . 


.. It was a 
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remarkable gift. The land of Birobidjan is as fertik 
as any that exists. . . . The Jews left en masse fy 
Birobidjan. They were enthusiastic, exultant. . . . Ani 
now? Now very few remain... . If a balance-sheet wer 
drawn, it would have to be admitted that Jewish colonia [ % 
tion in Birobidjan has been a failure. They arrive there 4 
all fire and flame; then one by one they come back. (¢ 
“What is the explanation of this unhappy phenomenon?) 2 
In my opinion, it is to be found in historical conditions, In 
In all ages the Jews have preferred the artisan trades: % P! 
They are tailors; they work in glass or precious stones; § D 
they are merchants, pharmacists, cabinet makers. But 
if you take the building trades or metallurgy, you can't 
find a single Jew, to my knowledge. They don’t like col. lo 
lective work, group discipline. They have always pre 
ferred to be dispersed. They are individualists.... § Je 
“A second characteristic: The Jews are essentially in. 


tellectuals. They never consider themselves sufficiently § ° 
educated. As soon as they can manage it, they want tom 2 
attend the university. . . . You ask me why there are th 
no Jewish schools in Birobidjan or elsewhere? Because ™ 
it is impossible to force the Jews to attend Jewish school. ™ 
And their interests are, in the last analysis, too divers ™ 
and frequently too contradictory for them to be content H 
to live together, face to face, in one particular region. } ™ 
“This does not depend on the non-Jews. A real Jewish | 
cultural community is no more realizable than a politica § ™ 
community: The Jews are interested in everything, probe § b 
deeply into everything, debate everything and end by fe 
having profoundly different opinions. There are in the 
USSR less numerous and less initially gifted nationalities 


than the Jews. But these non-Jewish nationalities are 
capable of organizing a common existence. That is why 
it is possible for them to forge durable national institu 
tions. . . . One cannot contend against the creative will, 
or, for that matter, against a lack of it. And that is 
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why I am skeptical of the permanence of the Jewish 
community... .” 

An insight into Khrushchev’s attitudes has been pro- 
vided by J. B. Salsberg, who was for many years a 
leading member of the Canadian Labor-Progressive party 
(Canada’s Communist party), and who was a member 
of the Ontario Provincial Parliament from 1942 to 1954. 
In a lengthy series of articles on his visit to Russia, 
published more or less concurrently from October to 
December 1956 in the Canadian Yiddish Communist 
weekly, Vochenblatt, and in the New York Yiddish 
Communist daily, Morgen Freiheit, from which the fol- 
lowing was excerpted, Salsberg wrote of a two-hour in- 
terview with the Soviet Premier in August 1956 on the 
Jewish question. 

“To BEGIN WITH, Khrushchev denied the slanderous 
accusations of anti-Semitism that have been directed 
against him and the Party. ... He repeated the view... 
that the majority of Soviet Jews have become integrated 
into the country’s general life. He emphasized that such 
integration is historically progressive, whereas the 
maintenance of a separate group existence is reactionary. 
He disagreed with the proposal to establish Jewish 
schools. . 

“Khrushchev then pointed out that every people, be 
it Russian, Ukrainian or Jewish, has both its good and 
bad features. To prove his point, he noted some negative 
features of the Jews: 

“When certain parts of Rumania, taken over by re- 
actionary forces during the Revolution, were subsequently 
incorporated into the USSR, very many Jews preferred 
to go back to Rumania, rather than to accept Soviet 
citizenship. 

“After the liberation of Czernowitz, the streets were 
dirty; when the Jews were asked why the streets were 
not being cleaned, they replied that the non-Jewish 
segment of the population, which used to do that work, 
had fled the city. 

“Of the thousands of Soviet citizens who have toured 
abroad, only three failed to return. All of them were 
Jews. 

“Wherever a Jew settles, the first thing he does is 


| build a synagogue. 


“He, Khrushchev, agreed with Stalin that the Crimea, 
which had been depopulated at the war’s end, should 
not be turned into a Jewish colonization center, because 
in case of war it would be turned into a base for attacking 
the USSR... . 

“I was much disturbed by the above remarks. They 
teflect a backward prejudice against the Jewish group 
as a people—a prejudice which sharply contradicts the 
Marxist mode of thought. . . . Khrushchev’s statements 
smack of Great Russian chauvinism. . . . His approach 
to the problem of Jewish nationality is an unforgiveable 
Violation of socialist democracy. It can lead only to 
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forced assimilation, rather than to voluntary integra- 
tion. . . . If Khrushchev’s distrust of the Jewish people 
is warranted, then this is a terrible indictment not of 
Soviet Jewry but of Stalinist crimes and of distortions 
in the nationalities policy, in particular as it is applied 
to the Jewish people. 

“The time has come for plain talk and public debate 
with the Soviet leaders on this question. In view of 
Khrushchev’s statements, there can be no doubt of the 
need to undertake this task.” 


Four Communist Replies 


Below we present the first of four articles which, in 
effect, constitute Communist replies to the official Soviet 
position on Jews in the USSR, as expressed by Khrush- 
chev and Mikoyan. 

In October 1956, two months after J. B. Salsberg’s 
interview with Khrushchev, the British Communist party 
dispatched an eight-man delegation to the Soviet Union. 
Its three-part report on all facets of Soviet life appeared 
in consecutive issues of the London Communist weekly, 
World News. The second part, devoted exclusively to 
Soviet Jewry, was published January 12, 1957. It was 
signed by the entire delegation, which included party 
Secretary J. R. Campbell. 


\\ For soME YEARs prior to the death of Stalin, rumors 

began to spread that all was not well in [the 
Jewish] field, and that well-known Jewish writers and 
intellectuals had disappeared. Then came the revelations 
of the 20th Congress [of the Soviet Communist party ] 
and later (April 4, 1956) specific charges in the Folksh- 
timme, a Polish Jewish workers’ paper, that could not 
be ignored, for these charges were consistent with the 
kind of accusations which Khrushchev had leveled against 
Stalin, Beria and the security police. 

“The charges specifically named a number of Jewish 
writers, artists and intellectuals as having been tortured 
and physically destroyed, particularly during the period 
1948-52, and this included the whole of the Jewish Anti- 
Fascist Committee, which had done such yoeman service 
in helping to mobilize Jewish support and sympathy for 
the struggle of the Soviet Union during the darkest 
days of the war. The charges implied also that deliberate 
efforts had been made to repress all expressions of 
Jewish culture; that the Moscow Jewish State Theater 
had been shut down; that Jewish papers had ceased 
publication and the Yiddish Publishing House had been 
closed. 

“Naturally these charges created consternation and 
bewilderment in the ranks of Jewish Communists in all 
countries, so that it became a matter of urgency and 
of importance to expose their truth or falsehood. More- 
over, these again in their minds became an acid test of 








the extent, if any, to which the Soviet Union had moved 
away from the path of socialism. Accordingly, one of 
the members of the delegation, Comrade [Hyman] Levy, 
was given the specific task to examine this problem and 
to report on it. 

“. .. The first piece of concrete information came from 
a visit to the Lenin State Library. . . . Here there exist 
a Yiddish and a Hebrew section. . . . It turned out that 
there is nothing in Yiddish later than 1948, when pub- 
lication of Yiddish papers and journals must therefore 
have ceased. 

“The Soviet Encyclopedia, which in its 1932 edition 
devoted about 160 columns to the Jews, reduces this in 
the 1952 edition to four columns. The biographies of 
many eminent Jews had been removed. Marx was no 
longer referred to as a Jew. 

“While the changes in content of the Encyclopedia 
could have been the individual decision of the editor 
himself, interpreting what he conceived to be the official 
mood, the cessation of publication of Yiddish books and 
papers could hardly be anything else than official policy. 
For example, Heimland, a Yiddish journal, was in the 
library up to the volumes of 1948 and no later. The 
collected works of [Samuel] Halkin and [Aron] Vergelis, 
Yiddish poets still alive, were there up to 1948. That 
year seemed to be marked out as a significant date. 

“The first task, therefore, was to meet a few Jewish 

writers and to examine their reactions to this. Official re- 
quests to this end were made, but we were informed 
this was not possible as they were all on holiday, while 
Halkin, who was at home, was too ill to receive any- 
one.... 
“Then came the discovery from private conversations 
by Comrade Levy with Jews that the years 1948-52 were 
known among them as “The Black Years,’ the period 
during which many Jews were dismissed from their posts, 
Jewish poets and writers were arrested and charged 
with treason and executed; Yiddish disappeared from 
the street and the market place, the population closed 
up together, becoming tense and nervy, and young Jews 
who might otherwise have merged with the general 
population and have forgotten that they were Jews awoke 
to a new sense of unity in distress. . . . But let it be 
said that this fear did not emanate from any general 
feeling of antagonism from among the Russian popula- 
tion, but from official or quasi-official sources; from the 
security police, in fact. 

“Conversations with the relatives of cultural workers 
who had been liquidated seemed to suggest that the 
procedure was invariable. Those arrested and charged 
in secret were prominent political or cultural workers. 
Shortly after his arrest, the immediate relatives of the 
arrested man would be deported to some distant place 
and there set to work, and often at low wages. Finally, 
the husband would be shot, perhaps after torture to try 
to force him to confess or to incriminate others. In this 






way, practically the whole of the Jewish Anti-Fascig 
Committee was liquidated. . . . It was not until afte 
the 20th Congress revelations that steps were taken ty 


bring back the families of the murdered men, to nr 


instate them in their homes, and to recompense then 
in some measure for the suffering through which they 
had passed... . 

“What is the present policy of the Soviet Union to. 
ward the Jews? What perspectives can be said to exis 
for Jews—as a people—in the cultural sphere? For 
it might be supposed obvious, from what has been said, 
that the printing of books in Yiddish, the publication 


of Yiddish papers, and the re-institution of the Yiddish 
theater would follow as a matter of course. Not at all. ...| 
“Jews in official positions both in Moscow anf 


Leningrad explained that it was easier to close an institu. 
tion than to reopen it. . . . Among ordinary Jews of 
the older generation—of the type of the 2,000 who 
gathered in the Leningrad Synagogue this summer to 
celebrate the festival of the Rejoicing of the Law 
(Simchas Torah)—the non-existence of a Yiddish paper 
was regarded as a deprivation and an injustice. Just 
before the delegation departed, however, it had a long 
interview with Comrade [Mikhail] Suslov, the chairman 
of the Central Committee, and this question of the re 
institution of the theater and the Yiddish press was raised 
clearly and specifically. The answer came back equally 
clearly and unequivocally: Unless there is a specific de 
mand for them from Soviet Jewry, no, these things will 
not be re-instituted. .. . 

“If there actually existed a demand for it, if a large 
enough group of Soviet Jews put forward a request for 
it, they could have their theater and their press. Novels 
and poems written in Yiddish would indeed be published 
—we were also assured of this by the Secretary of the 
Unior of Soviet Writers—and would be immediately 
translated into Russian and other languages, so that 
others could understand and share in these contribu- 
tions. The Jewish Almanac would shortly be produced. 
(Translations of Yiddish poems by Peretz Markish and 
others who were shot have appeared recently in Soviet 
literary journals. Madame Markish is at present engaged 
in translating her husband’s play, written before he was 
shot, on the uprising in the ghetto, and it is to be per 
formed publicly in 1957.) Where Jewish cultural life 
spontaneously expressed itself, facilities would be given: 
but no artificial encouragement would be forthcoming. 

“This attitude was in no way shaken by the argument 
that it did not reflect the usual approach to cultural 
work to expect that it should pay for itself; that it was 
usually held that such things have to be nurtured and 
encouraged. Nor was there any response to the point 
that there seemed to be little recognition of the im- 
portance attached to such matters in influential Jewish 
circles in the capitalist world; and yet Jewish intellectuals 
in the USSR had just published an appeal to precisely 
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such Jews asking them to use their influence to restrain 
Israel in its attack on Egypt. 

“The Soviet authorities appeared to be oblivious to, 
or at least unimpressed by, the effect produced in the 
outside world by the criminal treatment of Jewish in- 
tellectuals during the Beria period. 

“It seems quite clear, then, that accepting Comrade 
Suslov’s statement as official policy, that policy expects 
that the Jewish people in the Soviet Union will become 
completely absorbed . . . that there is no need, there- 
fore, for special encouragement of Yiddish culture, and 
that it is undesirable to take such steps. . . 

“It remains now to attempt to give a rational ex- 
planation of how it happened that this particular kind 
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of drive against certain elements in Jewry developed. 
Its importance lies in the fact that although it is con- 
cerned particularly with the Jewish problem, it never- 
theless appears to throw considerable light on the general 
situation. That many Soviet intellectuals must them- 
selves be puzzled and confused and indeed ashamed of 
it seems clear from a uniform attitude adopted every- 
where when this question was raised. . . . 

“Crimes and distortions of this type cannot be the 
work of one man. It must have been the case that 
sectors of the administrative personne] must have been 
aware of what was taking place and must have taken 
the steps necessary to implement it. This argues a certain 
level of degeneration in this sector; a certain measure 
of indifference to human values which does violence to 
those of us, brought up in bourgeois capitalist society, 
who have given our support to the Socialist cause. 
Rightly or wrongly, we have expected something vastly 
different from this. . . .” 
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The second article is by Chaim Suller, manager of 
the New York Morgen Freiheit. He published it in the 
September 22, 1957 edition of the now-extinct Com- 
munist Daily Worker, under the self-explaining title, 
“Jewish Culture in the USSR Today: Another Look One 
Year Later.” 


"Ty Juty 1956, I returned from a trip to the Soviet 
Union, where I had spent a little more than a 
month, . . . I turned out to be the first Jewish news- 
paperman from the U.S. to visit the Soviet Union since 
the disruption of Jewish cultural activity in 1948 had 
become known. . . . I believe, therefore, it is important 
now, a little over a year later, again to go into the 
matters which I raised with various leaders in the 
Soviet Union and see ‘what the score is.’ 

“Let me first review briefly what I learned last year 
about the perspectives for Jewish cultural work in the 
Soviet Union. Yiddish writers and important leaders of 
the Soviet Writers Union assured me that ‘new winds 
are blowing’ in the Soviet Union, that the evil which 
had afflicted Soviet life beginning in 1948 was being 
corrected. They showed me a proposed plan which was 
impressive in scope, especially since it appeared at a 
time when there had been no Jewish cultural activity 
for eight years. 

“According to this plan, a Yiddish literary journal 
was to appear several times a week; the publishing 
house, Emes, was to be re-opened; a permanent Yiddish 
State Theater was to be re-established; a confererice was 
to be called of Jewish cultural workers and leaders. . . . 

“After I returned from the Soviet Union, other Jewish 
journalists went there and had similar meetings and in- 
terviews: Dr. Chaim Shoshkes of the Day, G. Koenig of 
the Paris Neie Presse, Gershman of the Canadian 
Vochenblatt. Each confirmed the report I brought back. 
This made us all feel certain that the plan would really 
be carried out. 

“But it is clear to all that now, a year later, this 
plan has not been carried out. Not one book has been 
published in Yiddish. There is not a single Yiddish 
newspaper, except the one in Birobidjan (which did 
not cease publication during this entire period). There 
is no permanent Yiddish theater. The Jewish cultural 
conference was not called. The Yiddish literary journal 
has noi yet appeared... . 

“There still has to be a fundamental change in the 
attitude of the Soviet Government toward the question 
of Jewish cultural workers in the Yiddish language. Why 
has nothing appeared yet in Yiddish? Not a newspaper, 
not a book, not a magazine! All the arguments we heard 
from certain Soviet leaders that the Jews themselves do 
not want Yiddish publications do not correspond with 
reality. If it were true that Jews do not want Yiddish, 
then the Yiddish concerts everywhere in the Soviet 
Union would not be packed to overflowing. My own 
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experience has convinced me that large masses of Jews 
in the Soviet Union are hungry for the Yiddish word. 

“That Soviet Jews are interested in having a Yiddish 
newspaper can be seen from the fact that close to 
2,000 copies of the Warsaw Folkshtimme come into 
the Scviet Union and are avidly read. Even the Morgen 
Freiheit comes all the way to the Soviet Union and is 
read eagerly. 

“In addition to the printed Yiddish word, there is 
a need in the Soviet Union for an organized Jewish com- 
munity life. The only Jews in the Soviet Union who 
are organized are the religious Jews around their 
synagogues. The Jews who do not attend synagogue 
and are not religious do not have their own cultural 
or community organizations of the type of the Jewish 
Cultural-Social Association which functions in Poland. 

“That such an organization is necessary in a country 
with 3,000,000 Jews is no longer debatable. It is needed 
both for cultural and social reasons. If there were such 
an organization, it would be able to supervise the pro- 
grams and personnel of the concerts and other cultural 
events, help in the reopening of Yiddish libraries, etc. 

“I am convinced that just as there are nationalist 
tendencies among other national groups in the Soviet 
Union, so there are among the Jews. And I discovered 
that these tendencies were especially strengthened by 
the administrative shut-down of all Jewish cultural in- 
stitutions. . . . 

“Why has Yiddish publishing activity not been re- 
sumed in the Soviet Union? In my opinion, this failure 
stems from the fact that the leaders of the Soviet Gov- 
ernment and the Soviet Communist party still cling to 
an incorrect policy developed during the postwar period 
—that all the Jews in the Soviet Union are linguistically 
and culturally assimilated and have no need for separate 
institutions. 

“It is clear that among the leading forces of the Soviet 
Government there are still false theories in this respect. 
According to these theories, the national culture of a 
people like the Jews, who are scattered through the length 
and breadth of the Soviet Union, should by this time 
have disappeared. According to these theories, the Jews 
no longer need their separate language and culture. 
It is not my intention here to discuss whether these 
theories are theoretically false. But the reality of the 
Soviet Union does not fit them at all! 

“Nor can this situation be explained by ‘technical dif- 
ficulties.’ There has been enough time now to overcome 
these difficulties. One need not be an expert to under- 
stand that if the Soviet Government were convinced of 
the correctness of these measures, they would be adopted 
with dispatch. Smaller states than the Soviet Union— 
Poland and Rumania—have Yiddish publishing houses, 
schools, theaters. 

“We must therefore conclude that this failure to satisfy 
the cultural needs of the Jewish population is a violation 





of the fundamental principles of socialism as they relate 
to the national question. No Socialist and no friend of 
the Soviet Union can overlook this or condone it. . . .” 


Today, two years after Suller’s report, the si/uation 
remains unchanged, to judge by this third piece, ex. 
cerpted from an article by A. Waterman in the April 
1959 issue of the London Communist journal, Marxism 
Today. The article, “On the Jewish Question,” take 
issue with the views of a Comrade Ramelson, who had 
written on this subject in the January 1959 number of 
the same journal. 


\\§ er ME QUOTE a report given at a conference of 

Jewish cultural workers in 1924 (Yevrei v SSSR, 
p. 262): ‘There are functioning in the USSR 52 kinder. 
gartens, 439 elementary schools, 56 secondary schools, 
4A technical and four pedagogical institutes, all con- 
ducted in Yiddish; also four Yiddish faculties attached 
to universities.’ At a similar conference in 1928 the 
above figures were almost doubled. In 1921, only 21 
per cent of Jewish children went to Yiddish schools; 
by 1932 the figure was 64 per cent. There were at this 
time 42 Yiddish newspapers and periodicals, four pub- 
lishing houses, 10 Yiddish State theaters and two 
theatrical schools. Book publishing in Yiddish experi: 
enced a five-fold increase from 73 titles in 1913 to 339 
in 1939. Sholom Aleichem’s books in Yiddish rose from 
220,000 in 1913 to 3,200,000 in 1939, Several radio 
stations gave many hours to Yiddish broadcasts. . . . 

“It is in the light of the above-mentioned develop- 
ments that one has to consider what happened to Yiddish 
culture in the USSR in 1948. To mention in the same 
breath those who honestly and sincerely question the 
forced elimination of Yiddish culture in the USSR, with 
those who slander the USSR and accuse her of practicing 
anti-Semitism, is a sleight of hand which encourages 
the slanderers and bitterly offends the friends of the 
USSR. ... 

“What about the 3,000,000 who flocked to the Yiddish 
concerts given sporadically in the USSR in 1957 (a 
figure given by N. N. Danilov, Vice-Minister for Culture, 
to the French Jewish delegation in February 1958) ? Why 
should these millions, or even thousands, be denied full 
facilities to publish, speak, see plays, in what is still 
their mother tongue, namely Yiddish? 

“TComrade Ramelson writes:] ‘Wherever the ghetto 
walls were broken down, as in Western Europe and 
America—Yiddish ceased to develop.’ Yet there are still 
three daily newspapers, three Yiddish theaters, scores 
of journals, amateur theatrical groups, choirs, Yiddish 
secondary schools and Yiddish faculties at the univer 
sities in the U.S. Similarly in France, the Argentine— 
not to mention the New Democracies, i.e., ‘Poland, 
Rumania, where one would hardly say that the ‘ghetto 
walls’ had not been broken down. 
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“[Ramelson writes further: ] ‘With the further develop- 
ment of Socialism . . . Yiddish ceases to be a living 
tongue .. . and rapidly crumbles.’ It would appear that 
up to 1948 Yiddish was a living language, and that over- 
night it ceased to be so, by ‘administrative measures.’ 

“[Finally, Ramelson says:] “The breaking up of con- 
centrated communities . . . brought about a speeding of 
the process of integration.’ There are 500,000 Jews in 
Moscow, 40,000 in Kiev, Odessa, Minsk, 25,000 in 
Vilna. Considering that there are about 3,000,000 Jews 
in the USSR, one would hardly call these considerable 
communities a ‘breaking-up’ of concentration. 

“[Ramelson notes that] ‘justification given for these 
measures (elimination of Yiddish) is that there was not 
suficient demand for it to justify such undertakings.’ 
Yet further on the same page Comrade Ramelson states 
that ‘neither financial cost nor the relative smallness of 
the population of a nationality can be seriously con- 
sidered as an obstacle to the application of this principle’ 
—namely, ‘the Marxist approach to national culture is 
not only to permit, but to facilitate by every possible 
means, the fostering and development of all national 
cultures.” . 

“If all facilities and help were extended to their cul- 
ture and language between 1917 and 1948, what change 
has taken place in their status after 1948 to warrant the 
cessation and elimination of this culture? Does not the 
fact that 3,000,000 flocked to Yiddish concerts, the 
existence of 72 Yiddish writers, poets, dramatists, the 
emergence of 20 young Yiddish writers (products of the 
Yiddish schools of 1936) prove that there is a demand 
for its continuation? Of course we should welcome the 
considerable translations from Yiddish into Russian of 
very many books. Yet I have not yet come across a co- 
herent Marxist argument why these books, originally 
written in Yiddish, should never see daylight in their 
original tongue, nor why Soviet Yiddish writers should 
have their novels, stories and poems published (in 
Yiddish) by left-wing publications in capitalist countries 
(the U.S. and France) and not in their country of origin, 
the USSR. 

“There is no doubt that the problem is being dis- 
cussed and considered in the USSR. It is a problem 
which has been raised again and again by every Jewish 
progressive delegation which has visited the USSR since 
1955. Furthermore, there seems to be general support 
among Soviet writers for the rehabilitation of Yiddish, 
its publications, theaters, newspapers, etc. Of six such 
delegations which have visited the USSR since 1955, 
almost all have had varying promises made to them: 

“A. That a newspaper would soon be re-started. 

“B. That a Yiddish theater would be revived. 

“C. That a Yiddish Almanac would be issued, and 
book publication resumed. 

“So far, these have remained promises; it is gem 
and high time they were turned into reality. Tet us 
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remove this weapon from the hands of the enemies of 
the Soviet Union and of Socialism. . . .” 


By far the most telling of these Communist replies is 
this fourth one, by Chaim Sloves. A leading member 
of the French Communist party, he was part of a three- 
man delegation dispatched by party chief Maurice Thorez 
in late 1958 to examine the status of Soviet Jews. 

For a while after the delegation’s return to France, 
Sloves remained silent about his findings. Finally, he 
submitted this article, “Jewish Culture in the Soviet 
Union,” for publication in the French Communist press. 
After considerable internal debate, the article was re- 
jected. Sloves then sent it to Yiddishe Kultur, a pro- 
Communist American Yiddish monthly in whose Feb- 
ruary 1959 issue the article appeared. Sloves’ account 
is especially significant because he brings to this subject 
a rich background of Jewish knowledge. 


i mes Is TODAY in the Soviet Union a great and 
significant Jewish literature. To be sure, it is still 
a tragic literature, a pigeon-hole literature, one that 
has not seen the light of day, a literature of mere manu- 
scripts. But it lives, intensively and obstinately. .. . 

“For the Jewish public at large, and even in smaller 
circles more closely associated with literary matters, 
Soviet Jewish literature tended to be identified with a 
few outstanding names, a few authors who were at once 
great artists and standard-bearers. And when all these 
great artists were put to death, there was for a time the 
impression that the whole of Soviet Jewish literature had 
perished. Friends mourned them with deep sorrow and 
pain. Enemies shed crocodile tears and delivered sonorous 
funeral orations; the more venomous their enmity and 
the more intense their hatred, the louder were their 
lamentations. 

“But friend and foe alike erred. Soviet Jewish litera- 
ture did not perish. Great oaks were indeed felled by 
the cruel tyrant’s axe, but the forest remained; it lives 
and grows again. 

“The years of misfortune and pain were also, for the 
surviving Jewish writers, a period of extraordinary 
artistic growth, of profound intellectual maturation and 
moral elevation. The older writers perfected both the 
form and content of their work, the younger ones devel- 
oped beyond recognition, and those who before the war 
had merely shown promise have become mature artists 
of high caliber... . 

“Today they belong to the Soviet Writers Union as 
full and equal members, recognized authors who write 
in Yiddish—some 80 of them. In addition, however, ac- 
cording to official information, there is a score of young 
Jewish writers at the beginning of their careers who do 
not yet belong to the Union but who have all the neces- 
sary literary qualifications to be eligible for member- 


ship. . 
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“Most Soviet Jewish writers, especially of the younger 
generation, have a superb command of both spoken and 
written Russian. Many of them are quite capable of ful- 
filling their artistic aspirations in that language. . 
But with only a single exception (which proves the rule), 
not one Jewish writer turned his back on Yiddish litera- 
ture and forsook it. Not one of them despaired of the 
future of Jewish literature iri the Soviet Union. 

“But does this mean that the writers believe the 
prospects are rosy? Some time ago, the answer would 
have been—absolutely yes. But more recently, the pros- 
pects have increasingly dimmed. And if a brave word 
is occasionally uttered, it is either the product of official 
optimism or a means of obscuring—from outsiders and 
perhaps even from oneself—the gnawing doubts, the 
pain, the lostness, the unending dumb sorrow. . 

“It would be wrong to believe, however, that the Soviet 
Jewish writers express their sorrow only in silent pro- 
test. From time to time, the Yiddish press of Western 
Europe and the United States has published assertions, 
real or concocted, to the effect that the status of Jewish 
literature in the Soviet Union would be considerably 
improved today if the Soviet Jewish writers applied 
themselves to its revival more actively and energetically. 
This is a lie! 

“The Soviet Jewish literary community has never 
ceased pressing this question inside the Soviet Writers 
Union, the only professional body competent to take 
it up. Some time ago, the Union itself created a special 
commission to study the problem and to propose the 
requisite measures for its speedy and effective resolu- 
tion. It is not the fault of the Jewish writers that this 
special commission has evidently accomplished nothing 
in the course of two years. 

“Nor are the Russian writers themselves to blame for 
the tragic plight of Jewish literature today. For the vast 
majority of Russian literary people, including the most 
famous and influential, favor the immediate revival of 
Jewish literature. . . . 

“The Soviet Jewish writers are more creative today 
than perhaps ever before. ‘Not a day passes that I don’t 
write, everyone tells you. And everyone has his own 
work ready for the press—volumes of poetry, novels, 
stories, dramas. It is not merely literary impetus or pro- 
lific creativity: It is, in the highest sense, sacred dedica- 
tion. . . 

“As a well-known Jewish writer said at an intimate 
literary evening I participated in in Moscow, ‘It is no 
accident, this matter of writing today—that is, of writing 
in Yiddish. A tree doesn’t just grow by itself; there has 
got to be something in the soil, in the air, to make it 
blossom and leaf. Unnatural things can not persist. But 
Soviet Jewish literature does persist and will continue 
to do so. And sooner or later, the grave wrong done it 
will be redressed.’ 

“Another writer said: ‘I recently returned from a 
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trip, and I feel I can speak not only of Jewish writers 
but of Jewish readers. . . . Jewish collective farmers 
know and love Jewish literature; they talk of it and 
long for it. Jewish books are continually read and r¢ 
read. I don’t exaggerate—they positively yearn for Jewish 
literature. . . . I met Jewish workers, locksmiths, me 
chanics, engineers, officials: All strata yearn for the 
works of the Soviet Jewish writers. And as for the 
Jewish books that appear in Russian translation, the 
demand for them is so tremendous that people stand in 
line for them and will pay as much as 100 rubles for 
a three-ruble book. 

““One can safely say that the vital source of 
Jewish writing, its ‘black earth’—the people—definitely 
exists... .” 

“A few months [before my visit], the Soviet Writers 
Union arranged a major celebration in honor of Samuel 
Halkin in which a number of important and well known 
Russian writers participated. But not one Jewish writer 
was asked to speak. Aside from this one celebration, 
which was conducted exclusively in Russian, no special 
evening in Yiddish was arranged for this most distin- 
guished poet, whom the Government itself once decorated 
with the ‘Order of Soviet Worker.’ 

“And so it was that at the quite fortuitous encounter 
with visitors from abroad [including myself], the Soviet 
Jewish writers used the occasion to express their love 
and veneration for this founding father of Soviet Jewish 
literature—something they had had no opportunity to 
do in a more fitting and ceremonious fashion. 

“They recited from their works—about war, about 
love .. . about various kinds of fear and about the worst 
of all: the fear of betrayal by one’s own brother . .. 
about the destruction of Vilna, about a wedding in Vilna, 
about the first snow, about autumn and rainy days, about 
the bitterness of onions and horse-radish, a parable that 
ended on this note: 

“ ‘But this bitterness, when I know not why 

They keep spitting in my face, 

I wish upon all my enemies.’ 

“They read about . . . the beauty of Yiddish letters 
and the sacredness of the Yiddish word . . . about love 
and death. Ringing verses sounded bravely: 

“ ‘But who can desecrate our word 

That lives from age to age?’ 

“And another poet roused his audience with: 

“ ‘Strength, lasting strength, is what we need, 

We the surviving ones.’ 

“And yet another poet, as though giving voice to 4 
note that had somehow reverberated mutely in the back- 
ground, repeated after each stanza of a brilliant poem, 
in the rhythm of prayer: 

**And autumn ieaves rustle, 

Only do not despair, only do not despair.’ 

“Tt is certainly true that it was not only Jewish writers 
and artists who were brutally liquidated in the gruesome 
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MARKISH, KHARIK, KULBAK: 'THE TRAGEDY OF JEWISH CULTURE STANDS OUT IN HORRIFYING UNIQUENESS’ 


years of 1948-53; many Russian, Ukrainian, Georgian, 
Armenian and other writers were also liquidated. . . . 

“But even if we view the gruesome fate that befell the 
Jewish writers as part of a greater, broader catastrophe, 
the fact remains that the tragedy of Jewish culture stands 
out in horrifying uniqueness. It is true that many Soviet 
nationalities lost writers and artists, frequently some of 
their most important ones. But however great that loss, 
it was only individuals who perished: The national cul- 
ture as a whole—language, literature, art, science—re- 
mained untouched. 

“The uniqueness of the Jewish tragedy was not only 
that individual writers and artists were liquidated, but 
that annihilation was decreed for the culture as such, 
the language as such, the very alphabet. To wish to deny 
this uniqueness, to close one’s eyes to its monstrous 
quality—and in a Socialist state, at that—is to turn 
one’s back on the most elementary of truths. 

“Would it not be reasonable, at least, for those who 
deplore the atrocities that were committed, for those 
who mouth words about ‘when the tragedy happened,’ 
to try, now that the evil days are gone, to redress the 
injustice, in the limited measure that this can be done? 
The dead cannot be brought to life. Nor will the un- 
written manuscripts that perished with their creators 
ever see the light of day—and who can know what 
masterpieces were thus senselessly lost to Jewish and 
world literature? 

“But, fortunately, quite a few writers and artists sur- 
vived those evil days and recovered their freedom and 
their homes. Something more is owed them, however, 
something else they were robbed of: their calling, the 
very substance and meaning of their existence. They 
have still to regain Jewish books, the Jewish theater, 
a Jewish press, Jewish schools, scientific institutes and 
university chairs. And the Soviet Jewish masses are still 
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owed the right to enjoy their own Jewish culture in all 
its facets, national in form and Socialist in content— 
just like all other Soviet nationalities. 

“Immediately after the 20th Congress of the Soviet 
Communist party, the question of restoring Jewish cul- 
ture seemed to have been resolved in principle. In ac- 
cordance with instructions from various official au- 
thorities, Jewish writers and communal leaders worked 
out detailed plans for Jewish books, theater, press, et al. 
They even set dates for the publication of the first 
Yiddish book, the appearance of the first literary journal, 
the first theater-opening. The mood among Jewish 
writers and artists, who had just returned to their homes, 
was one of confidence and exaltation. 

“Suddenly, the confidence began to peter out. All 
the projects remained suspended in air. The whole sub- 
ject reached a dead end. And that is where it is to this 
day. 

“What is the official explanation for this situation? 
What is the official explanation for the fact that in place 
of a formerly flourishing Soviet Jewish culture, there is 
now only a desert? And that the only book in the Jewish 
alphabet to have appeared in the Soviet Union is a 
Hebrew prayer book? All these questions receive one 
and the same official answer: 

“Soviet Jewry no lenger needs Jewish culture. Jewish 
culture in the Soviet Union died a natural death. It had 
drawn its last breath and was already a virtual corpse 
even before the Jewish writers and artists were liqui- 
dated. . . . Soviet citizens of Jewish nationality—and 
they are among the most culturally advanced nationalities 
in the USSR—no longer need Yiddish as an instrument 
for the expression of their creative potentialities in all 
fields of culture, literature, art and science. In the most 
natural and healthy way, they use the language of the 
country. This is, of course. a painful situation for those 
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whose creative medium has been Yiddish. . . . What, 
then, can be done for these Jewish writers? The only 
solution is to translate and publish their works in 
Russian: Only thus will they fulfill themselves as writers, 
with an audience of millions among all the Soviet 
peoples, rather than a mere handful of readers. 

“These, in short, were the arguments I was given on 
the highest Soviet Government and Party levels. . . . 
The only trouble with this Soviet theory is that it simply 
doesn’t jibe with the facts about the past or the present. 

“Let us first look at the situation as it was in the 
past. It would of course be senseless not to take cog- 
nizance of the extent and depth of Soviet Jewish as- 
similation in the 1920s and especially the 1930s, until the 
eve of the war. The October Revolution broke down the 
ghetto walls of the Pale of Settlement. It opened to the 
Jewish population all the doors to the boundless expanse 
of Russia, which for the first time in history became a 
true homeland, a beloved fatherland for Russian Jewry. 
The historic tendency of Jewish communities to integrate 
into the economic, political and cultural life of the 
countries they live in—a tendency as old as the history 
of the Jewish people—was quite naturally enhanced in 
the circumstances created by a Socialist society in which 
all artificial barriers between peoples, races and religions 
have been wiped out. For a considerable number of 
Soviet Jews, this tendency was accompanied by an es- 
trangement from Jewish culture and the Yiddish lan- 
guage. 

“At the same time, however, and parallel to this proc- 
ess of integration, another process—no less historic with 
the Jewish people, though built on new foundations— 
began to evolve: a process of national consolidation. In 
contradistinction to the French Revolution, which ushered 
in for the Jews of Western and Central Europe an era 
of civil emancipation, the Socialist October Revolution 
brought the Jewish masses not only individual political 
liberties, but national liberation as well. In the fraternal 
family of nations which the new-born Soviet Republic 
constituted, the Jews gained, equally with all other Soviet 
peoples, the status of Jewish nationality, and with it, 
all national rights in every field of public and private 
life—language, culture, education, a court system, public 
administration, etc. 

“The remarkable flowering of Soviet Jewish com- 
munal and cultural life—national in form and Socialist 
in content—now seems, viewed from the perspective of 
the subsequent catastrophe, nearly like a tale from the 
Thousand and One Nights. But these are facts which 
must under no circumstances be forgotten. The Soviet 
Union possessed the largest network of Yiddish schools 
in the world, the greatest number of Jewish teacher- 
training academies, pedagogical institutes, the only 
Jewish institution of higher learning in Yiddish in the 
world, scientific institutes, university chairs, and Yiddish 
departments in universities. 
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“In 1932, in the Soviet Ukrainian Republic alone, the 
network of Jewish schools and cultural institutions com. 
prised: 765 schools (Yiddish was the language of in. 
struction) with more than 90,000 pupils; three teachers 
colleges; 16 technical high schools; five agricultural 
schools; 50 rural culture centers; 116 libraries and read- 
ing rooms; 47 reading clubs; three state theaters; a chil- 
dren’s theater; 10 newspapers and periodicals; and a 
scientific institute. In addition, there were a great many 
dramatic groups, choruses, orchestras, museums, etc. 

“In the USSR as a whole that year, four Yiddish State 
publishing houses and 14 State theaters functioned ac- 
tively; 35 newspapers and periodicals in Yiddish ap. 
peared regularly (four of them daily). In certain regions 
of the Ukraine and White Russian Republic, there were 
Jewish courts and civil administrations that functioned 
in Yiddish. The number of students at the Jewish peda- 
gogical academies and in the Jewish departments of 
various universities totalled 3,360. 

“All in all, these Jewish cultural and educational in- 
stitutions trained hundreds of thousands of Jewish chil- 
dren, who must now be in their 30s and 40s. The Jewish 
institutions of higher learning produced an intelligentsia 
which numbered tens of thousands of intellectuals, artists, 
scientists, teachers, writers, members of the liberal pro- 
fessions, whose average age today must be around 50. ... 

“The further natural development of these basic 
processes was distorted by external factors of an ad- 
ministrative character. By now it is well known that 
for some time before the war, especially in the period 
of Yezhov’s bloody direction of the secret police, Jewish 
culture in the USSR came under increasing pressure 
from the administrative organs. A number of high-rank- 
ing Jewish writers and scientists, including Moshe Kul- 
bak, Izi Kharik, Max Erik and others, were thrown into 
prison, where they subsequently perished. The Jewish 
departments at the scientific academies in White Russia 
and the Ukraine were abolished. Worse still, in 1938 all 
Jewish schools and educational institutions were closed 
down on various pretexts, often ostensibly at the request 
of Jewish parents; in actual fact, this sweeping program 
was carried out at the order of the administrative av- 
thorities. This was an extraordinarily heavy blow to 
Jewish culture, an attempt to cut it off from its roots and 
doom it to extinction. 

“It is therefore simply not true historically that Soviet 
Jewish culture was already in the process of dissolution 
on the eve of the war. It would be far more correct to 
recognize that in 1936-38 a conspiracy against Jewish 
culture took place, producing tremendous and perhaps 
irreparable damage to it. 

“It is equally incorrect historically to allege that 
Soviet Jewish culture had virtually expired even before 
1948—that is, before the arrests of the writers began. 
But efforts were made to convince me of the accuracy 
of this allegation, and the fate of both the Moscow Yiddish 
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State Theater (“Goset’”) and Einikeit, the daily Yiddish 
newspaper, were frequently cited.” 

[At this point, Mr. Sloves enters into an analysis of 
Goset’s situation during the last years of its existence. 
He notes that it came to face a financial crisis, resulting 
from dwindling attendance, and required subsidization. 
But he also cites the conviction of the Jewish writers 
and others associated with the theater that the financial 
crisis stemmed less from any loss of Jewish interest than 
from an artistic and repertorial crisis inside the theater. ] 

“However, no matter how great the artistic gulf was 
between the theater and its audience, Goset continued 
to be loved by the Jewish population. And if its last 
performance were played to smaller audiences, it was not 


because the public had-wearied of it, but because of 


factors stemming exclusively from the circumstances pre- 
vailing in the dark Beria period. . . . 

“But one other fact is certain. At about the same time 
that the Moscow Yiddish State Theater was closed down, 
a number of other Jewish State theaters in various Soviet 
republics were also closed down. And these theaters had 
suffered no crisis of any kind; their auditoriums were 
invariably filled to overflowing, and their budgets were 
always balanced. But this did not prevent their liquida- 
tion with one stroke of the pen, just like the Moscow 


Yiddish Theater. 


“Similar conflicting reports were supplied about the 
newspaper, Einikeit. The official version is that ‘Einikeit 
was losing readers daily; most of its copies ended up 
in the waste basket.’ But the Jewish writers assert that 
the demand for Einikeit was steadily increasing: Just 
before the paper was shut down, its editors had ap- 
proached the authorities for permission to increase its 
circulation. . . . Thus, though there may be legitimate 
differences of opinion about the internal state of Soviet 
Jewish culture in the postwar years, and about the ex- 
tent of its influence, there can be no doubt that in 1948 
this culture was unmistakably alive, creative and in- 
fluential. 

“The facts of history, therefore, simply do not sup- 
port the assertion that the 1948 wave of terror liquidated 
only Jewish writers and not Jewish culture, which was 
in any event already dead by then. It would be more 
accurate to recognize that the bloody Beria period rep- 
resented a continuation of the conspiracy against Jewish 
culture as a whole, with its writers and artists, its 
theaters, publishing houses, newspaper and libraries— 
and even against Jewish printing presses and linotype 
machines, which were literally shattered and shot up. 

“It would not be so bad, however, if this were merely 
a question of past history, a difference of opinion about 
the validity of one or another historical evaluation. Far 
More serious is the fact that current official policies are 
completely out of keeping with present-day Soviet 
Tealities. . . . 

“It is said that no one in the USSR any longer wants 
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the Jewish theater. But what about the 3,000,000 people 
who in 1957 alone attended the more than 3,000 Jewish 
cabaret-theater performances? What do they signify? 

“I must confess that I was astonished to hear that 
figure. Had it not come from the Soviet Vice Minister 
for Culture himself, I would have thought it either a 
mistake or an exaggeration. No other country in the 
world, I believe, can boast of a 3,000,000 annual attend- 
ance at Jewish cultural events. And no mistake is possible 
about the figure, for it is based on daily box office re- 
ceipts. 

“I attended one of these shows in Moscow myself. 
It was a review called ‘It’s Healthy to Laugh.’ The hall 
was packed, even though this particular program had 
already been on the boards in Moscow for nearly a 
month. Particularly striking was the large number of 
young people, something to which we in Western Europe 
and the United States are not accustomed. There were 
also many soldiers present, officers of various ranks. . . . 

“The approximately 1,000 people, young and old, 
nearly all of whom could be heard, before the perform- 
ance began and at intermission, conversing in Russian, 
sat with open-mouthed delight drinking in every Yiddish 
word from the stage. They reacted to every wink, every 
wrinkle, to the slightest hint. From beginning to end, 
there was hilarious laughter, and stormy applause even 
for the most tasteless numbers. The extraordinary spirit- 
ual joy and pleasure of these 1,000 Moscow Jews, ranging 
in age from 16 to 60, were virtually palpable. 

“The same success, I am told, greets all other Jewish 
cabaret-theater performances (concerts, as they are called 
here) both in Moscow and throughout the USSR. The 
only difference is that while the programs put on in 
the large urban centers are on a more or less serious 
level (which by no means precludes cheap or tasteless 
performances), the majority of the shows that appear in 
the remote provincial towns are unmitigated trash, with 
‘songs and dances’ from old, well-forgotten operettas. 
And this, in a country with a still-fresh memory of the 
proud tradition of the Soviet Jewish theater, a theater 
whose artistic caliber was frequently cited as a prime 
example of Soviet theater art. 

“Three million people who sought out performances 
of Jewish music, Jewish words, Jewish theater! Facts— 
Lenin used to love to say—facts are stubborn things. And 
these 3,000,000 are a fact—an official, unchallenged, 
stubborn fact—which no amount of theoretical analysis 
can eliminate. . . . And even were we to subtract from 
that figure a half million, even a million or more, there 
would still remain the fact that hundreds of thousands, 
perhaps millions, of Soviet citizens manifested their 
devotion. 

“And what about Jewish books? Figures are naturally 
impossible to come by; so the facts have to be ferreted 
out by other means. 

“At the Lenin Library in Moscow, which services not 
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only some 5-6,000 readers daily but also all the libraries 
in the country, I was informed that requests for Jewish 
books pour in constantly from scores of towns and cities 
all over the Soviet Union. This means that in scores of 
Soviet cities there are Jews who not only read Jewish 
books that happen to come to hand, but who have taken 
the trouble to have their local libraries request such 
books all the way from Moscow. 

“A reproach that is heard about the no-longer-existent 
Jewish publishing business is that Jewish books used to 
gather dust on the shelves of book stores. As against this. 
I must cite the known fact that Jewish workers in a 
number of White Russian and Ukrainian cities voluntarily 
and joyously pledged themselves to buy out and distribute 
entire editions of any Jewish books that might appear. 
And the Soviet Jewish writers categorically declare that 
Jewish books could without difficulty be distributed today 
in editions numbering no less than those of any other 
nationality’s literature in the USSR (excluding, of course, 
Russian literature itself). And my own talk with many 
Jews in Moscow quite convinced me that there is great 
interest in Jewish literature, greater perhaps, I was told, 
than before the fearful events of 1948. There seems to 
be no doubt that had Jewish books appeared in the past 
decade, they would have won a great body of readers. 

“The growing demand for Jewish books is attempted 
to be met by publishing them in Russian translation. But 
this is no solution at all. . . . In the course of discussions 
which were often sharp and passionate, I was frequently 
asked: ‘Which is preferable, from the vantage-point of 
both the writer and literature itself—a Yiddish edition 
of 2,000 for problematical readers at best, or a huge Rus- 
sian edition for 200,000,000 readers?’ This is one of 
those questions that pose a false dilemma—like asking a 
child which he loves better, his father or his mother. 

“The identical question could be asked, with equal 
justice and logic, of every other nationality’s literature 
in the USSR. All of them—Ukrainian, Lithuanian, Eston- 
ian, Tadjik, Georgian, Kazakh, et al—strive energeti- 
cally, through translation into Russian, to reach ‘the vast 
ocean of 200,000,000 readers.’ But no one ever conceived, 
or dared suggest, that all these national literatures of 
the USSR must content themselves with Russian transla- 
tions of works they created in their own languages. 

“This fact is so obvious, so indisputable, that the ma- 
jority of Soviet Russian writers, including such promi- 
nent ones as Sholokhov, Leonov, Fedin, Kirsanov, 
Azayev, Katayev, Polevoy, Agapov and others, have ex- 
pressed their conviction that their Jewish colleagues 
should also be published in Yiddish. As regards Jewish 
literature, the real situation increasingly breaks through 
all formal hypotheses and abstract theories. 

“The question of Jewish newspapers, on the other 
hand, is made to appear rather different, perhaps because 
it affects the very essence and root principle of the Soviet 
theory of integration, which would collapse without that 


principle. . . . If this theory implies the disappearance of 
every aspect of Jewish communal life—as it in fact un. 
questionably does—if the synagogue is to remain the 
only expression of Jewish distinctiveness, then a Jewish 
newspaper would certainly be unnecessary. . . . 

“But in this case, as in the cases of books and theater, 
the reality of Soviet Jewish life itself gives the lie to the 
core and essence of this position. 

“In the Lenin Library’s periodical department are to 
be found, in addition to the Birobidjan Shtern, a number 


of Yiddish newspapers from outside the country—the § 


Paris Neie Presse, the New York Morgen Freiheit, the 
Tel Aviv Freie Israel. The collection of the Birobidjan 
Shtern lies there as if it had just come off the presses, 


unmarked and untouched, whereas the foreign Jewish | 
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V. 1. LENIN: "FACTS ARE STUBBORN THINGS' 


papers have worn so thin from being read through and 
handled by so many eager readers that they have become 
virtually illegible. And I was told that one has to sign 
up on a waiting list of several weeks before one can gail 
access to them. 

“I ask an elderly Jew who is reading the Neie Presse 
as intently as if it were some sacred tome whether he 
reads the Birobidjan paper. He replies that he doesnt 
and then goes on to tell me why. He leads me over 1 
the Shtern collection, picks up the latest number, opens 
it wide and starts reading aloud, oblivious to the hundred 
other readers in the library. Very quickly, a little Jewish 
group gathers round us. 

“ ‘Took,’ he says, pointing to the first page, ‘l read 
this article a week ago in Pravda, and that one | read 
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about 10 days ago in /zvestia. For the rest, it’s just local 
Birobidjan news, and how can that interest me? Is this 
what the contents of a Jewish newspaper ought to be?’ 

“The other Jews nod assent; each has something to 
say. And they tell me that the foreign Yiddish news- 
papers, which for a time it was possible to receive in the 
USSR by direct subscription, used to be carried from 
house to house and read by thousands of families. 

“I came across something else in that library which 
astonished and shook me profoundly. It seems that in 
addition to the elderly and middle-aged Jews who come 
there to read Jewish newspapers, quite a few young 
people also come. Startled, | asked whether these young 
Jewish readers know Yiddish. The reply was, ‘Some do, 
and those who don’t know come here to learn it by read- 
ing the papers.’ 

“That short answer perfectly reflects the strangeness 
and tragedy of the situation. . . . In the whole of the 
Soviet Union (with the possible exception of Birobidjan, 
which I wouldn’t know)—where barely 20 years ago 
there existed thousands of Jewish educational institutions 
of all kinds—there is today not one school, not one eve- 
ning course, not one club, or any other institution which 
provides the opportunity to learn Yiddish for anyone who 
should want it. And evidently there are such young peo- 
ple, young Soviet Jews for whom a newspaper must serve 
as both primer and text book. 

“No other instance provides as clear and striking a 
demonstration of the bankruptcy of Soviet integration 
theory as does that of the Jewish youth. I was simply 
overwhelmed by the number of Jewish youngsters I saw 
at the Jewish concert in Moscow. . . . I started a conver- 
sation with three of them, who seemed to be around 18 
or 20. One told me that he knows Yiddish well; another 
said that he merely understands it; the third said he 
knows very little, practically none. ‘So why did you come 
to a Jewish concert?’ I asked. ‘It’s just that I’m enor- 
mously interested.’ 

“Many of the Jews I met in Moscow confirmed, judging 
by their own children and those of their friends and ac- 
quaintances, that a large segment of Soviet Jewish youth 
has experienced a profound spiritual revolution in recent 
years. The very youngsters whose sense of Jewishness 
had virtually begun to atrophy seemed suddenly to 
awaken, as it were, and to develop an extraordinary in- 
terest in the most varied problems and aspects of Jewish 
life—Jewish history, Jewish literature and art, etc. A 
new world has of a sudden revealed itself to them, a 
world they had not known and which had not existed 
for them before. A world which they now seek, with 
youthful passion and fire, to probe and understand and 
became part of. 

“And so it is clear not only that the official integration 
theory is absolutely contradicted by the facts of the 
Soviet Jewish scene, but that both the theory and the 
Policy based on it have produced results that are dia- 
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metrically opposed to those that were expected. .. . 

“Two separate chapters of history are involved here, 
past and present. As for the first, it was a simple matter 
of murder and tragedy, recognized as such and deplored 
by everyone as though it had been a natural catastrophe. 
. . . The victims have been rehabilitated and formal jus- 
tice has been done. To be sure, much can be said against 
the manner of rehabilitation. Why, for example, should 
there not be an open, official declaration, giving dates 
and other details of the martyrdom and destruction of so 
many Jewish writers and artists? Why are the where- 
abouts of their remains unknown to this day? And why 
rest content with just an indirect rehabilitation—a few 
commemorative words in a newspaper, a biographical 
notice in an encyclopedia, publication of the victim’s 
works—instead of open, generous, whole-hearted re- 
habilitation? 

“Such questions can be raised, and rightly so... . 
But that is a closed chapter; it belongs to history. .. . 
But the second chapter belongs to our own time; its 
questions remain unresolved today . . . and we must take 
a stand on them.... 

“The question of Jewish culture must be tirelessly and 
continually put to the Soviet authorities—and precisely 
by the progressive camp, by the progressive Jewish and 
non-Jewish forces throughout the world. 

“As a result of my trip to Moscow, I have the impres- 
sion—and it is, naturally, only an impression—that the 
present situation is not definitive. The contradiction be- 
tween theory and reality, between desired objectives and 
actual results, is too great, as is the contrast between 
the proportions of the problem as originally conceived 
and as now reflected in unexpected world-wide reaction 
—for the competent Soviet authorities not to re-evaluate 
the whole question. . 

“But there is no assurance—and this must be stated 
forthrightly—of a just solution to the problem. No one 
has been given a concrete promise, nor the slightest 
guarantee of action (except the occasional polite re- 
sponse, ‘Yes, the matter deserves further consideration’ 
or ‘We intend to study the matter’). Meanwhile, months 
and years have gone by... . 

“But even without any assurance of influencing the 
objective situation . . . we must categorically and openly 
condemn not merely the murder of Jewish writers and 
artists . . . not only the present bloodless tragedy of 
Jewish culture in the Soviet Union . . . but the very 
premises of the false theory which underlies and serves 
to justify the tragedy... . 

“All these things must be proclaimed openly and 
loudly. It is no longer sufficient merely to mention them 
in restricted circles or to just a tiny handful of individ- 
uals, or to note them in confidential documents. Every 
ordinary Jew, every friend of progressive Jewish culture, 
must face himself and rediscover himself through such a 
declaration of principle.” 
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Judaism and the Jewish Image 
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Anti-Semitic Stereotyping 

LTHOUGH freedom of conscience is theoretically 
A guaranteed in the Soviet Constitution, Communist 
ideology and society are of course militantly atheist and 
anti-religious. All religious groups have been subjected, 
since the Bolshevik regime’s inception, to severe restric- 
tions and violent propaganda barrages. Examination of 
the Soviet press in the last three years, however, reveals 
a concerted propaganda campaign to single out Judaism 
and Jews for special opprobrium. 

This campaign follows a definite pattern. In one strand, 
the Jewish religion is denigrated and vilified; it is shown 
to be linked with the vicious twins of “bourgeois national- 
ism” and Zionism, both of which are intimately associated 
with “Western imperialism and its Israeli puppet.” A 
second strand perpetuates the traditional anti-Semitic 
stereotypes of Jews. Seen as a whole, the pattern is quietly 
reminiscent of the virulently anti-Semitic propaganda 
campaign of 1948-53, directed against the “rootless cos- 
mopolitans,” Rudolf Slansky and his Czechoslovak com- 
rades, and the Jewish doctors. It also reflects particular 
prejudice against Jewish religious life and institutions 
in the Soviet Union. 

In some instances, the virulence approaches the level 
of traditional “Elders of Zion” propaganda, or that of 
Julius Streicher’s Der Sturmer. A case in point is the two- 
part article, “Behind the Screen of Zionism,” by A. Leoni- 
dov, which appeared in the November and December 1957 
issues of the scholarly journal, Sovremennyi Vostok. Its 
objective, apparently, is to prove that a small group of 
international Jewish bankers and oligarchs control both 
the State of Israel and world monopoly capitalism: 

“This united organization, under the name of the Jewish 
Agency, took over the supreme leadership of all the 


bourgeois nationalist Jewish groupings. Felix Warburg, 
a partner in the most important American-German bank, 
Kuhn, Loeb & Company, became president of the organi- 
zation; the vice president was Lord Melchett, head of the 
British Imperial Chemical Trust. The veteran Zionist 
leader, Chaim Weizmann, became, in effect, the author- 
ized agent of these monopolists. . . . Another manager 
[of Keren Hayesod, a Zionist fund] was none other than 
Henry Morgenthau Jr., Secretary of the Treasury in 
Franklin Roosevelt’s administration. 

“Behind the screen of the Zionist organization in Eng- 
land stood the Rothschild banking firm (which also fi- 
nanced the French Zionists) ; Sir Robert Walley Cohen, 
general manager of the Shell Oil Trust; Lord Melchett; 
Marks and Spencer, the owners of the Chain Stores Trust, 
and other financial kings from the city. In Germany, the 
mainstay of the Jewish Agency was Oscar Wasserman, 
director of the omnipotent Deutsche Bank, which once held 
the concession for the construction of the Baghdad rail- 
way. 

“This was how the first nucleus of the Zionist financial 
oligarchy was created. Its monopolists were by no means 
satisfied with seizing the political machinery of the World 
Zionist Organization and of its treasury: They were inter- 
ested in colonial profits.” 

Since 1957, a long, uninterrupted series of feuilletons 
and articles have appeared in the Soviet press, demonstra- 
ting the “anti-social, parasitical” behavior of Jews in 
Soviet life. Though the villains of these pieces are never 
identified as Jews—the word “Jew” never appears in them 
—they invariably have names which Soviet readers will 
inevitably recognize as Jewish: Fineberg, Rubinstein, 
Katz, Spector, Frankel, etc. The villains are described as 
sly, mean, slimy, unscrupulous, fraudulent liars, cheats 
and thieves. 
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Though some of these articles have appeared in leading 
Soviet journals, most of them have been published in the 
provincial centers of such republics as the Ukraine, Lithu- 
ania, Moldavia, White Russia—where they are likely to 
xacerbate the anti-Semitic sentiments of populations 
nown for their anti-Jewish outbreaks during and after 
World War II. These journals are generally difficult to 
sbtain outside the Soviet Union, but by now it has been 
tablished that their anti-Jewish feuilletons constitute at 
Jeast one-third of the articles attacking anti-social types 
in Soviet life—a significantly exaggerated proportion. 
Following is a list of some of the more outstanding 
feuilletons: 
“At Home and at the Office” by I. Panachevnyi. Soviets- 
kaya Moldavia, Kishinev. June 14, 1957. 

“The Charms of a Cute Fellow” by I. Donchenko. 
Pravda Ukrainy, Kiev. June 28, 1957. 

“Director on Wheels” by N. Chernyshev. Sovietskaya 
Liwa, Vilna. August 11, 1957. 

“The Dangerous Virus” by E. Karklin. Sovietskaya 
Bielorussia, Minsk. August 25, 1957. 

“Let’s Reconstruct the Initials” by B. Khomha. Soviets- 
kaya Bielorussia, Minsk. December 1, 1957. 

“An Unsightly Story” by P. Koldomov. Sovietskaya 
Aviatsia, Moscow. December 3, 1957. 
“Juice With Interest” by B. Tsarev. Sovietskaya Rossia, 
Moscow. December 12, 1957. 

“A Slender Motive” by A. Kozlov and P. Filimonov. 
lnvestia, Moscow. February 2, 1958. 

‘Fish Blood” by F. Breus. Trud, Moscow. February 5, 
1958. 

“Through the Back Door” by V. Boroshko and N. 
Novoseltsev. Pravda, Moscow. April 12, 1958. 
“Old-Age Disease” by N. Shtanko. I/zvestia, Moscow. 
May 18, 1958. 
“To the Sounds of the Guitar” by V. Rzhanov and V. 
lukianov. Pravda, Moscow. May 25, 1958. 
“The Descendants of Ostap Bender” by M. Lanskoy. 
literaturnaya Gazeta. October 7, 1958. 
“The Malakhovka Castle” by U. Feofanov. I[zvestia. 
February 15, 1959. 


HE MOsT striking of all the feuilletons—in its com- 
bination of blatant anti-Jewish stereotyping, attacks 
on the Jewish religion and its practitioners, and associa- 
tion of Judaism, racism, Israel and virtual treason to the 
Soviet State—is “The Priests of the God Jehovah” by 
Panas Efremenko. It appeared in Prikarpatska Pravda, 
published in the West Ukrainian city of Stanislav, on 
September 24, 1958. Even the editors of the New York 
Morgen Freiheit charged that it is anti-Semitic—despite 
‘Moscow Radio broadcast by one S. Rabinovich admit- 
ting the existence of the piece but denying its anti-Semitic 
quality : 

“Ticks are loathesome and filthy creatures, They grow 
dark, filthy, forsaken corners where the hand of the 
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solicitous landlord does not reach them. They are blood- 
sucking and feed on all kinds of waste. They are afraid 
of light. When they gather in great numbers, they fall 
upon the weak. It is in their power to hurt man, to em- 
bitter his life and to devour him. These ugly creatures 
came to mind when we reviewed the dramatic events that 
happened to the family of the working woman, Feodosia 
Khomiak of Stanislav.” 

[Feodosia is described as a decent, efficient, assiduous 
woman who worked hard for her husband. The latter, 
however, abandoned her, leaving this farewell note: ] 

“ Don’t wait for me and don’t look for me, Fenia. | 
have found another and fallen in love with her. I am a 
real Jew. She is my sister by blood, a Jewess, which can- 
not be said of you. My address will be unknown to you. 
Semion.’ 

“. . . Why did he leave her? What blood-sister did he 
find that he deserted his children? And what, finally, 
is that ‘holy religion’ for the sake of which a man is likely 
to do such a thing?” 

[The article goes on to describe the alleged history of 
this Jewish husband and his religion. Five years pass; 
the scene shifts to the office of the Stanislav Soviet. The 
chairman of the Soviet is approached by a stranger who, 
bowing and scraping, introduces himself as one Semion 
Mikolaiovich Khomiak, a state pensioner who was badly 
wounded defending the motherland. ] 

“TI am, you know, a religious man. A candidate for 
the rabbinate. I have come to you with a mission. To 
put it more exactly, the community, Jewish workers, peo- 
ple of the Jewish faith, have asked me to represent them. 
We beg that our group of worshippers be registered, in 
accordance with the Constitution. You know, of course, 
that belief in God is a matter of individual conscience; 
and we believe in the God Jehovah. We beg to be allowed 
to open a house of worship legally at number 76-a Vov- 
chenitsky Street. Will you allow it? Here is the list of 
the initiating committee. Everybody has signed, as you 
see. But the Municipal Council has, for some reason, 
postponed our request.’ ” . 

[The authorities of the Soviet approach the individual 
signatories to check the authenticity of Khomiak’s story. 
The two who are questioned deny their interest in re- 
ligion and protest the use of their names by Khomiak. ] 

“This summary of the facts about the immoral and 
anti-social behavior of Semion Khomiak, working in the 
guise of a candidate for the rabbinate, could be further 
extended. But the facts already mentioned are enough to 
enable us to see the wolf in the religious sheep’s clothing. 

“After a gulp of vodka, Semion Khomiak dreams of 
the future. Everything is the wonderful creation of the 
God Jehovah, he thinks happily. As a rabbi, Semion, you 
will have white bread and fried chicken; you will drink 
port wine and sweet cognac and have a nice apartment 
to relax in; should you need guidance in case of mis- 
fortune, you need only read the prescriptions of the Tal- 





mud, which provide for all of life’s exigencies and adjudge 
you innocent of even the greatest crimes committed in the 
name of the God Jehovah. 

“But how is it that a healthy man can obtain a State 
pension as a second-degree invalid? And where, for in- 
stance, can a non-veteran obtain a veteran’s working pa- 
pers? After all, life is short and to become a veteran one 
must work a long time. For these purposes, however. 
Khomiak does not need the Talmud; he uses his head: 
He has a whole collection of blank documents with official 
signatures affixed to them, and official rubber stamps, 
which he obtained by bribing businessmen he knew. . 
The alert servant of the God Jehovah has already received 
54,000 rubles from the State. . . .” 

[The article then tells of the detailed investigations that 
demonstrated the clever manipulations, bribes and forg- 
eries by which Khomiak was able to parade falsely as a 
worker and an Army veteran. ] 

“Formerly, S. M. Khomiak had another surname. first 
name and patronymic: Yudah Lipovich Goldsheit. Being 
a Jew by nationality, he changed them all in 1942, when 
he lived in the [Nazi] territory, and called himself Semion 
Mikolaiovich Khomiak. . . . 

“What is the meaning of the Jewish religion, for which 
the ‘candidate for the rabbinate,’ Yudah Lipovich Gold- 
sheit-Khomiak, propagandizes so fanatically in Stanislav? 
Who are his closest assistants and associates? What is 
their objective and whom do they serve? . . . At the turn 
of the century Zionism appeared, a new ally at the service 
of the Jewish bourgeoisie, closely interwoven with Juda- 
ism. The Zionists tried to prove that Jews of all countries 
constitute one Jewish nation, and they propagandized for 
cooperation among all Jews, irrespective of class. Thus 
they diverted the poor masses, the Jewish workers, from 
the class struggle against the Jewish bourgeoisie. . . . 

“As early as the first years following the Great Socialist 
October Revolution, the Jewish rabbis expressed their con- 
tempt for the new Soviet authorities and called upon the 
Jewish bourgeoisie to finance the military intervention 
against the Soviet Union. 

“Rabbis, tsaddiks and their ilk across the borders even 
now try to send special agents into our country for anti- 
Soviet activities. Their letters and radio broadcasts direct 
the clergy living in the Soviet Union to sabotage the Com- 
munist party and the Soviet regime. They also oppose the 
Communist system of education of children. For example 
not long ago the Magid of Mogilev called out on the Jewish 
New Year—and it was passed on to all the synagogues: 
“Jewesses, it would be better for you to lead your children 
to the slaughterhouse than to let them rot in the Pioneer 
units.” 

“The Jewish religion teaches Jews who live among other 
nations never to wish these nations peace and happiness. 
‘Give not your daughters unto their sons, neither take 
their daughters unto your sons, nor seek their peace or 
their wealth forever: that ye may be strong and eat the 


good of the land and leave it for an inheritance to yoy 
children forever.’ So teaches Ezra the Scribe. 

“In accordance with this teaching, the Stanislav candi 
date for the rabbinate, Goldsheit-Khomiak, who had beg 
reproved by his ‘spiritual fathers’ for marrying a no 
Jewess, left his wife, Feodosia, and their two sons anj 
rushed to the Crimea to marry ‘a sister by blood,’ on 
Liza Aronovna Fiste], who was a speculator by profession, 

“Returning to Stanislav in the role of a ‘holy man, ly 
organized illegal meetings of pious Jews and _spreai 
provocative rumors to the effect that the God Jehovah 
would soon gather together the scattered Jews from al 
corners of the earth and unite them. 

“In accordance with the Jewish teachings, all people of 
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SYNAGOGUE IN MOSCOW: 'REACTIONARY' JUDAISW 


other faiths and nationalities are destined to merciles 
punishment, devastation and violence, in the interests of 
Israel, which has purportedly been called upon to govern 
by God Himself. ‘God will raise you above all nations, 
was the Talmudic teaching read by Goldsheit-Khomiak to 
his brothers by blood. 

“Israel, according to the Judaists, is a sacred temple of 
the God Jehovah. But everyone throughout the world 
knows that Israel is now a puppet of American-British im 
perialism. Ben Gurion, the leader of the Israeli Govern 
ment and a veteran Zionist, has long been known as al 
ultra-reactionary. Ben Gurion is the leader of one of the 
Zionist organizations that developed in the USA whieh 
has the unli:nited support of the multi-millionaire Rocke 
feller brothers and other grabbing monopolists. That #8 
why the reactionaries in Israel so impudently organize 
provocative attacks on the Arab countries and try to send 
their agents to Socialist countries. . . . 

“As in olden times, so nowadays too, the Jewish cler- 
cals have material gain in mind first and foremost: to lead 
a life of pleasure without work, or, as the people say, 
warm their filthy hands with others’ property; to ride herd 
on someone else, as the priests of old used to do. . - 
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to youl “Yydah Lipovich Goldsheit-Khomiak, as proven by the 
acts in this case, nurtured this selfsame aim of living at 
'V Candie expense of others. Day and night he roamed about 
ad beafrnislav searching for simple souls, gathering signatures 
> 4 Non& order to open a special kind of synagogue, demanding 
ONS aniBserifices.. To some he made fanatical propaganda, others 
Od,” onli. threatened, to still others he whispered provocative 
fession, ings about the approaching end of the world and the 
man,’ he appearance of Jehovah on earth, 
spreal—® “The fitting ‘partners’ of this extortionist are Shaya 
Jehovahitievich Liberman, who now occupies the profitable post 
‘rom alli director of the poultry slaughter-house of Stanislav, 
and Moshe Israelovich Tartakovsky, a man of no definite 
eople of profession. At the time of this account, he used to wander 
about the commercial center of town; until recently, he 
had close connections with a gang of thieves who operated 
@demein a candy factory, illegally disposing of Socialist prop- 
“ ety, Liberman, in accordance with Talmudic instruc- 
tions, persuaded credulous Jewish fathers to have their 
sons circumcised, and he savagely performed this cruel 
ritual with his own hands, in unsanitary conditions. And 
why did he do this? Through this rite, he preaches, Jews 
ae differentiated from all others—as the Talmud pre- 
stibes. He remains modestly silent, of course, about the 
profits which accrue to him from performing this ritual. 
“The leaders of the Jewish religion in Stanislav, Gold- 
sheit-Khomiak, Liberman, Tartakovsky and others, arro- 
gantly indoctrinate religious people with the teaching of 
Judaism that work is not a basic social necessity, but rather 
apunishment visited by God upon those who do not be- 
lieve in the God Jehovah. Moreover, in their illegal ser- 
ypaisme™ons on the holiness of the so-called Pentateuch, they 
praise to the skies that staunch pillar of Judaism, the 
rciless pultra-reactionary Maimonides, who advised his followers 
ests off 0 wage a bloody battle against non-believers. And so we 
govern xe the leaders of Judaism in Stanislav—those ardent liars 
ations, §0d forgers—cruelly conducting a fight against non- 
niak to § believers. just like the ‘holy fathers’ of the Inquisition 
period.” 
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aple of 
a i STARTLING, but clearly revealing, is an unsigned 
sh im- | be article called “Brochure on Judaism,” which ap- 
overn: §Peared on September 21, 1957 in another Ukrainian 
as an § per, Pravda Ukrainy, in Kiev. It is a review of a pamph- 
of the | &t, The Jewish Religion, Its Origin and Essence, by T. K. 
which  Kitehko : 

Rocke { Judaism, which is distinguished by a special conserva- 
‘hat is § "8m, has played an exceedingly reactionary part in dis- 
zanite acting Jewish workers from the revolutionary struggle, 
» send § ering itself with the banner of the religious and na- 
tional identity of the Jewish people. The hostile attitude of 
cleri-§ ‘te Jewish clergy to the Great October Revolution is well 
> lead | town. Jehovah’s servants spread counter-revolutionary 
ay, | @lumnies against the young Soviet State, lied about the 
» herd  Petsecution of Jewish religion and of Jews in general, and 

_BAttacked Socialist construction. . .. 
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“The author also aptly emphasizes the duality involved 
in the nationalist character of the Jewish religion, which 
is used by the bourgeoisie to prevent Jewish workers from 
joining workers and peasants of other nationalities in the 
fight against capitalism and for the revolutionary recon- 
struction of society. Judaism cultivates the ideology of 
the ‘exclusiveness’ of the Jews; it sanctifies national di- 
versity and hatred of dissenters. All rites and festivals of 
the Jewish religion are calculated to direct believers’ 
thoughts to the ‘Land of the Fathers,’ to the ‘Holy Land,’ 
Israel—and so to divert them from the affairs of the 
countries in which they live. Judaism is being used by 
the Jewish bourgeois nationalists, the Zionists, to prove 
the ‘unity of the Jewish people’ and to propagate class 
collaborationism among all Jews. 

“The author shows how the ruling circles of Israel have, 
under the cover of Judaism, transformed the country into 
a puppet of the imperialists, how they fan hatred of the 
neighboring Arab countries and engage in armed provo- 
cations. A reactionary regime has been instituted in the 
country, and the Jewish bourgeoisie cruelly exploits the 
working class. Under the conditions of Soviet society, the 
reactionary preachings of Judaism are aimed at support- 
ing chauvinism and national narrowness among believing 
Jews and at disrupting the work of Communist education, 
of those who toil in the spirit of friendship among all 
peoples, .. .” 

At the end of last year, yet another Ukrainian paper 
published a similar attack on Judaism, “The Reactionary 
Essence of the Jewish Religion” by M. Kutz. It appeared 
on December 14, 1958 in the Lvovskaya Pravda, in Lvov. 

“Worshippers say their prayers in local synagogues, 
glorifying Palestine and Jerusalem. . . . At present, the 
Talmud is the basis of social life in Israel. The only 
difference is that the rulers of this state, departing from 
the Talmudic ideas on peace, draw Israel into anti-Soviet 
military blocs. . . . They [the rabbis] were active in 
spreading anti-Soviet slander and, with foaming mouths, 
called on the Jewish bourgeoisie to finance the interven- 
tion against the USSR. All of this activity was conducted 
in cooperation with the Jewish bourgeois nationalist Zion- 
ist party. .. . The Zionists diverted the Jewish masses in 
various countries from the class struggle against the forces 
of capitalism and led Jewish workers along the narrow 
path of nationalism. .. . 

“The meaning of this absurd religio-nationalist theory 
consists in the artificial strengthening of the Jewish peo- 
ple’s separateness, by preaching some kind of ‘exclusivity’ 
for the Jews. This they will purportedly be able to en- 
hance by establishing an independent Jewish state. . . . 

“It is thus clear that the Judaean religion is intimately 
bound up with Jewish bourgeois nationalism—Zionism. 
This further strengthens its reactionary role. . . . The re- 
actionary essence of the Judaean religion inheres in the 
fact that it preaches the following: hatred of representa- 
tives of other religions and of atheists; national separatism 
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of the Jewish people; distrust and enmity toward other 
nations. ... 

“It is no accident that practically every year the Israeli 
rabbis send parcels of matzoh to the Jewish synagogues 
in the Ukraine, including Lvov. But don’t the religious 
Jews know that Israel is now an obedient tool of the 
American, British and French imperialists? Bourgeois 
nationalist elements plan to exploit the Jewish religion for 
the purpose of reviving Zionism; they endeavor to turn 
the synagogues into united nationalist centers of the Jew- 
ish population, where all worldly and human problems will 
be settled by the community leaders on religious national- 
ist bases.” 

Shortly after the publication of this article, the fort- 
nightly Partinaya Zhisn, the organ for theoretical and 
ideological guidance of Communist party cadres, saw fit, 
in its second issue of January 1959, to draw attention to 
the Kutz piece, “in connection with the facts concerning 
the dissemination of bourgeois nationalist propaganda, 
supported by reactionary Israeli circles, among the Jew- 
ish religious communities of the region. . . .” 

The significance of a notice of this kind could not have 
been lost on the cadres. 


Status of Religious Practice 


HUS, AS IN the field of culture, Jews are singled out 

for differential treatment where religion is concerned. 
But documentation is more difficult to obtain for re- 
ligion than for culture. Communists who are troubled 
about the Jewish question, like Messrs. Sloves, Waterman, 
Salsberg, Suller, and the British Party delegation, are 
secularists themselves and are not particularly interested 
in religious developments. As a result, Communist sources 
on religion are virtually non-existent. 

Nevertheless, from the information provided by inter- 
ested parties, such as Western religious figures and jour- 
nalists who have visited the Soviet Union in recent months 
and years, it is possible to piece together a coherent pic- 
ture of the status of Jewish religious life there. 

The Russian Orthodox Church is permitted to maintain 
a centralized, nation-wide organization of religious con- 
gregations. with the Patriarch as its head. Similar sys- 
tems exist on a nation-wide basis for the other two major 
denominations, Moslem and Baptist. Only the Jews are 
kept in an organizationally atomized condition. There is 
no federation of Jewish communities and no Chief Rabbi. 
Contact between local congregations is made difficult, if 
not impossible. 

There are only some 60 rabbis, many of them improp- 
erly ordained, for the Jewish population of three million. 
Many communities have no synagogues at all and must 
hold services, when permission is granted, in other loca- 
tions. Considerable Government aid has gone into the 
reconstruction of damaged Orthodox churches; many 
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sequestered churches have been returned to the religiggy ™ 
authorities. Similarly, a number of sequestered Moslg by 
mosques have been returned. But not one synagogue hag 4 
been rebuilt or returned to the Jewish communities sing comft 
the end of the war. 

There are ten Orthodox seminaries for the training 
priests, with a total of some 1,000 students. There a Baral 
also several Moslem seminaries and one Baptist seminan, Stali 
But it was not until 1957 that the Jews were permits the § 
to open a seminary, for the first time since the Revok 
tion, and the number of students is restricted to 20. Tyg 'rve 
average age of the 60 rabbis serving the Jewish commu ¥45 | 
ity is well over 70, This means that at the present rated smal 
training, the Jewish seminary will be unable to provid after 
replacements as rapidly as the older rabbis die or retirg ! P! 
further depriving the Jewish communities of necessarg “108 
religious leaders. and 

The same discriminatory pattern prevails for religio | 
publishing facilities. The Russian Orthodox and Baptigg tion 
churches were permitted to print Bibles last year, and thy has I 
Moslems brought out a new edition of the Koran. But ng Wate 
Hebrew Bible has been allowed since 1917. Similarl tise 
the Baptists recently put out an edition of 25,000 hymnak been 
which is the equivalent of one for every 21 of the faithfu buile 
Last year the Jewish community was given permissiog, ° 
for the first time in many years, to print an edition of have 
3,000 prayer books—the only Hebrew book permitted ip @ § 
the Soviet Union—which is the equivalent of one for ever Tula 
500 practicing Jews. And this does not take into accouig ° 
the sizeable number of these prayer books that werg mb 
shipped abroad for propaganda purposes. The Baptists Holy 
Moslems and Russian Orthodox are free to print anig of th 
distribute their religious calendars and almanacs. Th /stae 
Jews have been given permission only to produce a photo ° 
copy edition of a handwritten calendar. to bi 

Because of the 30-year old ban on the teaching of thef ' b 
Hebrew language, younger Jews and Jewish children ar buile 
at a further disadvantage, compared to their Russiag ° 
Orthodox and Baptist counterparts, in participation fisca 
religious services. Though religious education for chil tnt 
dren under 18 is prohibited for all faiths, the Russiag ° 
Orthodox and Baptist children can at least take part i has 
their church services in the language they are taught in Sine 
the public schools. But the Jewish children are unable tof and 
follow the Hebrew prayers of the synagogue service. have 

Against this background of discrimination, which it§ ° 
self is in large part based on the suspicion and distrust the | 
revealed in the articles cited earlier, the recent campaign§ ™ 
against many aspects of Jewish religious practice becomes #N¢ 
understandable. The campaign reached its height betweag ° t 
September 1958 and last July. Three major news stories turie 
in the New York Times of May 21 and June 19, and th§ (1 
New York Herald Tribune of July 26, carried most of the Teal 
details. Citation of these non-Communist sources, how ‘Yna 
ever reputable they are, is a departure from the procedut? hom 
followed in this special issue up to this point. But the ast] 
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religings s0curacy of these newspaper accounts is doubly enhanced 
| Mose by the fact that they evoked repeated denials from Soviet 
sources—denials which by their very nature served to 


-OLUE hy 
ties sing confirm the accounts. 

The reported facts can be summarized as follows: 
aining @ ° The synagogues of Chernovtsky, Bobruisk, Korosten, 
“here af Baranovich, Rakhov, Novoselitsa, Orenburg, Chernigov, 
eminan Stalino, Babushkin and other cities were closed down by 
vermita the security authorities. 
- Reve! * The rabbi of Chernovtsky traveled to Moscow to in- 


20, ‘Tyg tervene with the authorities, but in vain. The synagogue 
was closed down, and its Holy Scrolls transferred to two 


com 

it “a small huts on the edge of town where services were there- 
provid after to be conducted, The synagogue officials were forced 
or retin to promise they would tell outsiders the synagogue was 
recessar closed down because it had been used for “non-religious 


and illegal purposes.” 









religion ® The synagogue at Voronezh, which escaped destruc- 
| Bapti tion during the war when the city was under heavy attack, 
and th has been taken over by the authorities for use as a grain 
- Butpg warehouse. The Jewish community has been unable to 


imilarh taise the money required to redeem it. The windows have 
vvmnakf been bricked up and the Star of David removed from the 
faithful building. 

¢ Prayer meetings in private apartments, in places that 
have no synagogues or where the synagogues lack suffici- 
nitted iq ent space, were forcibly dispersed in Kharkov, Olevsk, 
or ever lula, Bobruisk, Vitebsk and other places. 
accouf ® In Kharkov, 20 such groups were dispersed last Sep- 
at werg tember during the Jewish New Year services. All the 
Baptists Holy Scrolls were confiscated, and a policeman told one 
‘int anip of the Jews, “You eat Russian bread, but you pray for 
os, The Israel.” 

* In Korosten, the community had saved enough money 
to build a synagogue. Unable to obtain an official permit 
x of thes to build, the Jews proceeded to build it anyway. The 
iren arg building was confiscated. 

Russiaf © In Yevpatoriya, in the Crimea, the authorities con- 
ition inf fiscated 25,000 rubles raised by the Jewish community to 
or chil§ tent a building for a synagogue. 

Russiag ® In Baranovich, in White Russia, the Great Synagogue 
part inf tas been taken over by the State Security Committee. 
ught inf Since then, the rabbi has not been permitted to function, 
rable tof and ritual slaughter of cattle and all other Jewish rites 
, have been forbidden. 

hich it? ® Last Passover, a number of Jews in Chernavtsy, in 
distrutf the Ukraine, including synagogue officials, were arrested 
mpaigi§ " charges of having participated in “Zionist propa- 
ecome§ ganda.” This was based on the fact that at the conclusion 
vetweenf Of the Passover Feast, Jews traditionally repeat the cen- 
stories luries-old statement, “Next year in Jerusalem.” 

and thf (The ban on private prayer meetings has come as a 
t of the teal blow to Russian Jews. With the increasing closing of 
s, how ¥nagogues, Jews have taken to gathering in each other’s 
»cedurei 4omes for prayers. In the Jewish faith, a service, as well 
But the &% the hallowed repetition of the memorial for the dead, 
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requires a quorum of 10 men. Thus, a ban on private 
prayer meetings is tantamount to a ban on prayer.) 

@ In Vitebsk, White Russia, all 12 private prayer meet- 
ings were closed on May 16, and the Jews were threatened 
with 10 years in prison if they resumed the meetings. 
They were told, “Your religion is hostile to the Soviet 
Government.” 

© In Baranovich, a memorial erected to 4,000 Jewish 
victims of the Nazis has been destroyed. A public lavatory 
has been built in its place. 

e In Minsk, White Russia, Jewish inscriptions have 
been effaced from a memorial in the former ghetto, which, 
with its inhabitants, was destroyed by the Nazis. 

e In Kiev, Kharkov, Kuibyshev, Rostov, Kishinev, 
Odessa and Lvov, a ban was imposed on the baking of 
matzoh, the unleavened bread eaten during Passover. 

© In Bendery, Baranovich, Minsk, Kishinev, Voronezh 
and Kiev, Jewish cemeteries were desecrated and memor- 
ials defaced. 

Soviet Deputy Premier Frol Kozlov was touring the 
U.S. at the very time that some of these reports were 
reaching this country. When queried about them, Kozlov 
replied with what was a clear evasion, and his lead was 
followed by other Soviet sources. On July 3, in San Fran- 
cisco, Kozlov said, “These charges are slander. There are 
synagogues in Moscow, Leningrad and Kiev.” Of course, 
the claim had never been made that there were no syna- 
gogues in those three cities. Kozlov very carefully avoided 
meeting the actual charges. 

Ten days !ater, at his final press conference, Kozlov 
again adverted to this question: “Just recently,” he said, 
“T visited Kiev, and I saw the Jews there leading a happy 
life in their usual pursuits and bathing in the Dnieper. 
And they looked no worse than you.” This observation 
obviously had no bearing on the closing of synagogues or 
the dispersal of private prayer meetings anywhere; the 
happy reference to Kiev was clearly calculated to obscure 
the issue. Two weeks later, a statement signed by Kiev 
Jews appeared in /zvestia, vouching for the fact that their 
synagogue was still open. 

Kozlov made another inadvertently revealing statement 
on July 3. Commenting on the reported ban on the baking 
of matzoh, he said: “I personally know a rabbi in Lenin- 
grad. When I worked there, he approached me and asked 
that the necessary ingredients for matzoh be put on sale 
there. We did sell these ingredients, and the Jews were 
free to celebrate the holiday in the traditional way.” But, 
Leningrad was not one of the towns where a ban on mat- 
zoh had been reported. Moreover, the Kozlov statement in- 
directly confirmed the reports that bans were in effect. 
Otherwise, why should a rabbi in a city of almost 200,000 
Jews have to make the appeal which Kozlov himself de- 
scribed ? 

Similar confirmation of a Times report came from an 
article in the July 23 issue of Sovietskaya Moldavia, pub- 
lished in Kishinev. The Times had reported on June 19 








that a number of Kishinev Jews had been arrested for 
violating a Government decree by baking matzoh in prep- 
aration for the Passover holiday. Sovietskaya Moldavia 
wrote: 

“Religious rituals contribute significantly to the propa- 
gation of religious ideology. They are cultivated not only 
by ministers of religion but by swindlers and crooks, who 
exploit the ignorance and credulity of the faithful. It is 
known, for instance, that the celebration of Passover re- 
quires the use of matzoh. A number of Jews, hoping to 
fill their purses, baked matzoh for sale in their homes, 
under unsanitary conditions and without prior registra- 
tion and medical checkup. They thus openly violated 
Paragraphs 127 and 129 of the MSSR Penal Code. 

“Such speculators were, for example, the following in- 
habitants of Beltsy: Rakhnes (33 Melnichaya Street), 
Peisakh Belenko (35 Pervomaiskaya Street) , Isser Taliuk 
(6 Steppnaya Street), Peisakh Shneider (26 Krasnaya 
Street), and others. The driver, Boris Spector (34 Chap- 
ayeva Street). served this clique. The matzoh was trans- 
ported from Beltsy to various towns and sold to believers. 
But the Beltsy speculators were not alone. Bokhlin, the 
former chairman of the Bessarabskaya community, and 
his subordinate did not limit themselves to the unregis- 
tered mass production of matzoh; they contrived to sell 
it through the stores of the district and the railway supply 
union. ... 

“The peculiar characteristic of most Jewish holidays is 
their clear expression of nationalism. Such festivals as 
Passover, for example . . . give rise to nationalist feelings 
and poison the minds of Jews by diverting their thoughts 
to Israel, ‘the land of their fathers’. . . . Judaism kills love 
for the Soviet motherland.” 

Quite apart from the invidious remarks about Judaism 
and the insinuation of disloyalty on the part of believing 
Jews, this article begs the obvious question: Why would 
the “speculators” have endangered themselves by baking 
matzoh secretly, were there not in fact an official ban on 
the baking of matzoh? 

The Kozlov pattern of evasion also was followed in two 
Moscow Radio broadcasts dealing with these questions on 
July 25 and September 3. The latter broadcast, in the 
English language, denied religious discrimination against 
Jews and added that there are synagogues in such cities 
as Odessa, Kiev and Lvov. Once again, there have been 
no reports of synagogues being closed in those cities. The 
July 25 broadcast was more interesting and detailed; it 
was reprinted in the August 2 issue of the Morgen Frei- 
heit, over the signature of one S. Rabinovich, described 
in the broadcast as “a Soviet journalist of Jewish origin.” 

Rabinovich, referring specifically to the Times reports, 
says that the Ukraine, which was described as one of the 
centers of attacks on the Jewish religion, actually has 
many synagogues—in Kiev, Vinnitsa, Lvov, Odessa, 
Kherson, Nikolayev, Berditchev, Dniepropetrovsk, Kiro- 
vograd. Comparison with the list of cities in the original 
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report shows that Rabinovich failed to mention any on 
of them in his “refutation,” and that none of the cities 
he cites had appeared in the Times and Herald Tribune 
reports. Rabinovich also claimed that synagogues are ae. 
tive in “the regions” of Zhitomir, Poltava, Khmelnik 
Transcarpathia, Chernigov and Moldavia, but he carefull 
avoids mentioning the names of the towns in those re 
gions. Actually, the central cities of two of the seven re. 
gions he named have had their synagogues closed down; 
again, Rabinovich was careful not to mention those cities, 
but only their regions. The Moscow Radio broadcas 
then continued: 

“There is, however, another reason why in this or that 
township there may not be a synagogue. . . . Each religious 
community in the Soviet Union may freely organize its 
activities, But in order to do so, it must fulfill certain con- 
ditions. One of these conditions is the registration of every 
religious community or organization with the local au- 
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thorities. The State does not interfere with the internal af- 
fairs of the communities. If, however, the community does 
not bother to register itself or if it breaks the Soviet law 
in question, then—whether it be of the Jewish or other 
faith—it loses its right to open a house of worship.” 
The fact is, however, that in the cases cited in the news 
paper reports the local authorities had repeatedly been 
requested to grant the Jews the right to open a synagogue 
(in some instances, it was even a question of returning 
a sequestered synagogue). But they not only refused al 
the requests, they then proceeded to break up the private 
prayer meetings under various pretexts, including the 
charge that such gatherings were not part of an officially 
registered religious community. What is more, before é 
group can register there must be a synagogue in existence, 
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and this the local officials had themselves refused to au- 
thorize. 

It is clear from the evasions, indirect admissions and 
transparent refutations that a discriminatory policy, in- 
cluding a physical campaign against houses of prayer, 
cemeteries and religious rites, is being conducted in the 
Soviet Union against. the Jewish religion, based on the 
assumption that it is hostile to the State. No other religion 
has been subjected to a like campaign; on the contrary, 
there has even been a certain relaxation as far as the 
Russian Orthodox and the Baptists are concerned. 


The Feeling for Israel 


T Is not surprising that the Jewish community, isolated 
as ii is, has developed special feelings of warmth for 
and interest in the State of Israel during the past decade. 
A striking instance was provided by the spontaneously 
demonstrative reaction of Soviet Jews to the appearance 
at the Moscow synagogue of Israeli Ambassador Golda 
Meir in 1948. They reacted similarly to Israel’s Zionist 
delegation (as distinguished from its Communist delega- 
tion) at the 1957 Moscow Youth Festival. These re- 
actions are, at least in part, the result of persistent Soviet 
anti-Israel propaganda, which Soviet Jews inevitably 
feel also reflects on themselves. Yet the Soviet need to 
present Israel in the worst possible light is itself based 
on the official assumption of the alien, hostile and suspect 
character of the Jews and on the concomitant conviction 
that the new State of Israel would serve as a magnet of 
attraction for this group. And so the vicious circle closes. 

Analysis of the unprecedented Soviet propaganda 
campaign against Israel since 1948—conducted primarily 
in the Russian, White Russian and Ukrainian languages 
in provincial organs most widely read by local popula- 
tions—reveals that it has far less to do with the Middle 
Eastern situation than with the attitudes and position 
of Soviet Jewry. The violent attacks on Israel and Zion- 
ism that characterized “the Black Years” from 1948 to 
1953 are of a piece with the above-mentioned 1957 article, 
“Behind the Screen of Zionism,” by A. Leonidov. 

It must have become apparent to Soviet authorities, 
however, that the violent and persistent descriptions of 
Israel as an enemy of the Communist world and a link 
in the “imperialist” chain only served to attract the 
alienated Soviet Jewish community further to Israel. 
For early in 1958, the nature of this campaign changed, 
and Soviet Jews began to be overwhelmed with a barrage 
of articles, news items, radio broadcasts and letters to 
the editor, seeking to persuade them that East European 
Jews who had migrated to Israel were suffering horrible 
conditions. Two of the vast number of such articles 
that might be mentioned were “Hell in the Israeli 
Paradise’ ” by P. Yulski, published in the March 25, 
1958 issue of Sovietskaya Kultura, and “The Price of 


September 14, 1959 


Recovered Sight” by N. Nedialkov, in the July 26, 1958 
issue of Pravda Ukrainy. The import of the whole cam- 
paign addressed to Soviet Jewry at this time had the 
effect of warning—“However badly off you may con- 
sider yourselves here, you would be worse off there.” 

A further shift in the nature of the propaganda effort, 
evidently reflecting the imperviousness of Soviet Jews to 
this “persuasion,” was inadvertently revealed in the 
second half of 1958: the establishment of a special propa- 
ganda bureau to deal with Jewish affairs. The existence 
of such an agency came to light in Unzer Freint, a 
Yiddish Communist newspaper in Montevideo which 
published an article called “A Jewish Parcel from the 
Soviet Union” in its issue of August 2, 1958. The article 
revealed, by an evident slip-up, that the Soviet Embassy 
in Uruguay had been supplying the press with “informa- 
tional” material about Soviet Jewish cultural life, and 
it added: “A Press Bureau dealing with this matter in 
Moscow is sending information and photographs con- 
cerning Jewish cultural activities in the Soviet Union to 
the various Soviet embassies abroad, and they in turn 
distribute it to the press of the various countries.” It 
seems likely that it was this office that embarked on 
the next stage of the effort to influence Soviet Jewish 
attitudes on Israel. 

In the summer of 1958, a group of more than a 
dozen “tourists” applied for visas to visit Israel. Signifi- 
cantly, all these tourists were Jews. Upon their return 
home, a spate of “eye-witness” anti-Israel articles ap- 
peared in the press. (It is also known, from cautiously 
formulated private letters written by Soviet Jews, that 
meetings of Soviet Jews were drummed together in various 
cities to hear lectures by these tourists.) All the tourists’ 
articles engaged in systematic vilification of Israel and 
conditions of life there. Among these articles were the 
following: 

“Myth and Reality About ‘Flourishing’ Israel” by 
G. Plotkin, in the popular Moscow evening paper, V echer- 
naya Moskva, August 8, 1958. 

“A Journey to Israel,” a two-part article by G. Plotkin 
in Literaturnaya Gazeta, August 26, 30, 1958. 

“The Truth About the Israeli ‘Paradise’ ” by P. Zhurba, 
in the Minskaya Pravda (Minsk, White Russia), Novem- 
ber 18, 1958. 

“Ten Days in Israel,” two articles by S. Fry in Trud, 
November 27-28, 1958. 

The campaign was capped by a document that ap- 
peared in Trud on May 26, 1959. Entitled “The Victims 
of Zionist Propaganda,” it purported to be the text of 
a letter from 107 individuals in Israel to Marshal Kli- 
menti Voroshilov, Chairman of the Supreme Soviet. In 
the letter, the signers state that they are of Russian 
origin; they bitterly complain of conditions in Israel and 
express a desire to return to the Soviet Union. But this 
latest twist in the anti-Israel campaign shows no more 
signs of success than its earlier versions. 
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Discrimination in 


Government and Education 


The Background 


HERE ARE, of course, no independent agencies in- 
as Russia to probe and challenge official denials 
of discrimination against Jews in higher education and 
Government employment. But sufficient evidence has 
accumulated over the years, from students of the subject, 
from knowledgeable visitors and from defectors, to prove 
that such a policy exists and is thoroughly implemented. 

Significant light on the background of the discrimina- 
tory policy against Jews in government was provided 
by Bernard Turner, a journalist who survived a 10-year 
sentence at a forced labor camp in Bratsk, Siberia. At 
the camp, he encountered David Bergelson and Itzik 
Feffer, two distinguished Soviet Jewish writers victimized 
by the 1948 purge. Bergelson and Feffer had also been 
leading Jewish communal figures and prominent mem- 
bers of the Jewish Anti-Fascist Committee. The following 
excerpt is from an article by Turner in Number 25 
(1956) of Di Goldene Kayt, a well-known Yiddish maga- 
zine published in Tel Aviv: 

“Feffer and Bergelson told me that their arrest was a 
culmination of developments that went back to 1944. It 
was then that they learned for the first time of the anti- 
Semitic policy pursued by Party and State in the Soviet 
Union. In 1944, the Soviet Foreign Ministry suffered 
from a dearth of diplomats. . . . A foreign service train- 
ing institute was opened in Moscow, headed by Deputy 
Foreign Minister Vladimir G. Dekanozov (who later 
shared the fate of his comrade, Beria). [Dekanozov had 
been Soviet Ambassador in Berlin during the Nazi-Soviet 
Pact.] The institute had a rigid quota for Jewish stu- 
dents. Feffer and Bergelson raised this question at a 
closed meeting. . . . [Deputy Foreign Minister] A. L. 
Lozovsky vainly brought the matter to the attention of 
Dekanozov. He later conferred with Foreign Minister 


Andrei Vishinsky, who denied the very existence of any 
discrimination against Jews. Lazar Kaganovich [the only 
Jew on the Politburo] refused even to talk about the 
matter. 

“Subsequently, Bergelson went on to say, it became 
crystal-clear that the anti-Semitic policy in the internal 
affairs of the Soviet Union had been fully sanctioned 
by Stalin and the Politburo. Jewish Communist circles 
learned of a top-secret decree issued by the Central Com- 
mittee of the Party that Jews, Communist or not, were 
to be excluded from the Polish and Czechoslovakian 
‘national armies’ which had been formed by Colonel 
Berling and General Svoboda on Soviet soil. 

“The decree expressly stated that every Jew of typical 
Jewish appearance (a ‘Jewish nose,’ curly hair, Yiddish 
accent) was to be excluded from the Polish Army of 
Liberation, the Red Army and the NKVD units attached 
to the Polish Army. Jews of ‘good’ appearance could 
remain in the Polish Army, but would have to change 
their names to pure Polish and eradicate any trace of 
their Jewish identity.” 

Statements made by top Soviet leaders, including 
Khrushchev himself, leave no doubt that the Jews are 
considered alien in Soviet society and that a policy of 
discrimination in “sensitive” positions is conducted 
against them. One such inadvertent admission was made 
by Khrushchev, accompanied by Mikhail Pervukhin, 8 
member of the Party Presidium, in the interview with 
the French Socialist delegation in May 1956. This was 
part of the text of the interview published in Réalités in 
May 1957: 

“KHRUSHCHEV: Anti-Semitic sentiments still exist 
here. This is a complicated problem because of the posi 
tion of the Jews and their relations with the other peoples 
At the outset of the Revolution, we had many Jews it 
the leadership of the Party and of the State. They wert 
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more educated, maybe more revolutionary than the 


faverage Russian. In due course, we have created new 


cadres. . . - 
“PERVUKHIN: . . . our own intelligentsia. 


“KHRUSHCHEV: Should the Jews want to occupy the 
foremost positions in our republic now, it would natural- 
ly be taken amiss by the indigenous inhabitants. The lat- 
ter would not accept these pretensions at all well, especial- 
ly since they do not consider themselves less intelligent 
ot less capable than the Jews. Or, for instance, when a 
Jew in the Ukraine is appointed to an important post and 
he surrounds himself with Jewish collaborators, it is 
understandable that this should create jealousy and 
hostility toward the Jews.” 

In an interview published in the pro-Soviet New 
York weekly, National Guardian, on June 25, 1956, 
Madame Ekaterina Furtseva, a member of the Party 
Presidium, replied to a question concerning the implica- 
tins of the Khrushchev statement io the French So- 
cialists : 

“She said that some years back, talk of anti-Semitism 
here [in Russia] was stirred as a result of misinterpreta- 
tions of certain Government actions. The Government 
had found in some of its departments a heavy concentra- 
tin of Jewish people, upwards of 50 per cent of the 
staff. Steps were taken to transfer them to other enter- 
prises, giving them equally good positions and without 
jeopardizing their rights.” 

The furor created by the Furtseva statement, clearly 
if indirectly admitting that Government policies of dis- 
crimination in employment were directed at Jews as 
such, led to a clarification by the then press chief of the 
Soviet Foreign Ministry, Leonid Ilychev. This was re- 
ported by National Guardian the following September: 

“Mr. Ilychev secured from Mme. Furtseva this ex- 
planation: In her interview she meant that if at some 
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time there had taken place changes in office personnel, 
these changes were dictated by the economic needs of 
the country and under no circumstances were aimed 
at any discrimination of persons of any nationality. If 
a chief of an office or department found that in his office 
there existed over-saturation of a certain group of spe- 
cialists, then proceeding from the economic needs of the 
country and with no reference to nationality, some of 
the specialists were given other posts in industry, agri- 
culture and other branches. Never at any time during 
the Soviet power were there any quotas for Jews or 
persons of some other nationality, and there are not now. 

“Tlychev used the same occasion to set the National 
Guardian straight on Khrushchev’s views. What Khrush- 
chev said, he explained, was that after the Revolution 
some of the USSR’s national republics did not have 
their own national trained core of key people, that these 
cadres at the time were largely Russian. But now the 
Revolution was almost 40 years old, new cadres had been 
created and the people of these republics were demanding 
a place for them. It is quite understandable that any 
people should want to create their own cadres and prefer 
their leading ones to be of their own nationality, But 
this does not mean that able Jewish people are not and 
will not be promoted.” 

The manifestly exclusionary implications of the re- 
peated references, by Khrushchev, Pervukhin, Furtseva 
and Ilychev, to “their own” and “indigenous” cadres was 
deeply resented by the Canadian Communist, J. B. Sals- 
berg, as he reported it in his articles. He states that he 
inquired about the Furtseva interview at one of the 
official sessions he had with top Soviet leaders, among 
them Khrushchev and Suslov: 

“To my great regret and shame, I must record the 
fact that, though one of the main leaders who answered 
neither confirmed nor denied Mme. Furtseva’s words, his 
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own explanation more than corroborated the essence 
of her statement. 

“He tried terribly hard to prove to me with examples 
that the transfer or dismissal of Jewish employes in 
once-backward republics that now have ‘their own’ in- 
telligentsia and professional people capable of occupying 
the posts previously held by Jews or Russians has 
nothing to do with anti-Semitism. But what is the mean- 
ing of ‘their own’ in a Socialist country? Why yield to 
the demands of undemocratic elements? 

“Worse still was the argument that a state which has 
many nationalities must always consider the sensitivities 
of these nationalities and peoples. He described the prob- 
lem that came up when six gifted music students were 
sent by the Government to an international music com- 
petition. It happened that all the six chosen were Jews. 
But for the sake of good relations among peoples, the 
authorities intervened and only two Jews were sent, 
the other four being chosen from among other nation- 
alities. . . 

“The explanation is full of enormous contradictions. 
How does it jibe with the ‘integration’ theory and with 
the assertion that the Jews ‘are expressing themselves 
in the culture of the people among whom they live’? . . 
Who examined, and why, the student chosen from 
Minsk, Moscow and Kiev, to determine whether he was 
a 100 per cent White Russian, Great Russian or 
Ukrainian, or only a Jewish White Russian, a Jewish 
Great Russian or a Jewish Ukrainian? Are there two 
classes of citizens in the Soviet Union?” 


Soviet Statistics on Jews 


[" HAS BECOME a persistent Soviet policy to conceal the 
part played by Jews in various spheres of Russian 
life—as if Jews did not exist there. Or as if the Com- 
munist party and Government had adopted a dual policy 
of denigration, on the one hand, and silence about Jewish 
achievements, on the other. 

A striking example is provided in a widely-distributed 
book issued by the State Publishing House for Statistics 
—The Achievements of the Soviet Regime in 40 Years 
in Figures—published in 1957 as part of the 40th anni- 
versary celebration of the Bolshevik Revolution. The 
358 pages of this book include statistics and tables on 
virtually every aspect of Soviet life. But nowhere do the 
words, “Jew” or “Jewish,” appear. 

Two other glaring examples of concealment are re- 
flected in this book: 

1. On page 294, a table entitled “Publication of Books 
in the Different Languages of the Soviet Peoples” pro- 
vides comparative figures for 1913 and 1956, in terms of 
the number of published items and their aggregate circu- 
lation. A footnote adds: “During the years of the Soviet 
regime, there have been published in the USSR books 
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in 124 languages of the peoples of the Soviet Union, a 
well as of foreign countries.” 

Yiddish is not listed in this table. It was not found « 
be even as deserving as “Tat,” the language of a smal 
Daghestan tribe, which boasted of the publication of , 
single item in 1956, with a circulation of 1,000 copies, 
It is, of course, well known that no Yiddish work was 
published in 1956. But in 1913, literally hundreds of 
Jewish publications appeared in Yiddish (as well 
Hebrew), for it was the springtide of the Jewish cultural 
renascence in Russia. 

2. On page 285, there is a table (for the year 1955) 
entitled “Division of Scientific Workers in Institutes of 


oe 
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Higher Learning, Scientific and Other Institutions. Ac 
cording to Nationality.” It quotes the very same figures 
cited by another official periodical, Voprosy Filosofi 
(Problems of Philosophy )—which had, however. a much 
more limited circulation than the popularly produced 
statistical book. Voprosy Filosofii lists 24,620 Jews 
among a total of 223,893 scientific and academic work: 
ers. In this list, Jews occupy second place among the 
nationalities, and constitute almost 10 per cent of the 
total number. But the other publication—Achievemenls 
of the Soviet Regime—much more widely distributed and 
read, entirely omits even the mention of Jews. Either 
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these 24.620 Jews have disappeared from their fields 
(which may, in part, be true, as a result of exclusionary 
processes) or honorable mention of them has disappeared 
—or a combination of the two developments has oc- 
curred. 

Another example of official silence on Jewish achieve- 
ments is provided by an official Soviet booklet called 
The National Traditions of the Peoples of the Soviet 
Union, issued by the State Publishing House in Moscow 
in April 1957. Here, it is stated that 10,940 soldiers and 
oficers received the order, “Hero of the Soviet Union,” 
for their courage and heroism during World War II. 
There follows a statistical breakdown of these honors, by 
nationalities. The total comes to 10,543; thus, 397 per- 
No Jews are listed, which 
helps to explain the discrepancy. 

In April 1944, at the Third Conference of the Jewish 
Anti-Fascist Committee, it was announced that as of April 
1, 1944, there were 3,517 recipients of the distinction, 
“Hero of the Soviet Union,” among whom were more 
than 100 Jews. In subsequent years, Jews were again 
similarly mentioned in various Soviet publications, so 
that it is quite reasonable to suppose that Jews represent 
the major portion of the 397 “Heroes of the Soviet 
Union” whose nationality is unspecified in the above 


table. 


Political Exclusion 


GRAPHIC INDEX of the exclusion of Jews from Soviet 
A political life is provided by the figures for Jewish 
representation in both Houses of the Supreme Soviet 
during the past 22 years. These figures are available for 
December 1937, January 1946, March 1950 and April 
1958. 

In December 1937, 32 of the 569 members (5.6 per 
cent) of the Soviet of the Union, and 15 of the 574 mem- 
bers (2.6 per cent) of the Soviet of Nationalities, were 
Jews—thus constituting 4.1 per cent of the Supreme 
Soviet’s total membership. 

In January 1946, five of the 801 members (.8 per cent) 
of the Soviet of the Union were Jews. An official tabula- 
tion for the Soviet of Nationalities for that year was 
never made, on the ground that the ravages of the war, 
especially in the western regions of the country, pre- 
duded it. But the rapporteur of the Soviet of Nationali- 
lies indicated that Jewish numerical representation in 
that House had dropped from 11th to 26th place—this, 
despite the known fact that the Jews occupy somewhere 
between seventh and tenth place among the populations 
of the many Soviet nationalities. At that time, then, Jews 
constituted no more than .8 per cent of the Supreme 
Soviet’s total membership. 

In March 1950, two of the 678 members (.3 per cent) 
of the Soviet of the Union, and three of the 638 mem- 
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bers (.5 per cent) of the Soviet of Nationalities, were 
Jews—thus constituting .4 per cent of the Supreme So- 
viet’s total membership. In April 1958, only three mem- 
bers of both Houses could be identified as Jews, out of 
a total of 1,364. Thus the Jews constituted no more than 
.25 per cent of the Supreme Soviet’s total membership. 

The Soviet Union’s three million Jews represent about 
1.5 per cent of the country’s total population. The above 
figures show that in the postwar period, Jewish repre- 
sentation in the Supreme Soviet has been reduced from 
8 per cent in 1946 (one-half of the pro rata proportion) 
to .4 per cent in 1950 (one-third of the pro rata propor- 
tion) to .25 per cent in 1958 (one-sixth of the pro rata 
proportion). 

Of the 255 members of the Communist party’s power- 
ful Central Committee, only one is known and has been 
publicly identified as a Jew—Mark Mitin. Premier 
Khrushchev himself has on several occasions pointed to 
Mitin as an example of a Soviet Jew in a prominent 
public position, evidently seeking by this means to refute 
aspersions of discrimination. Mitin has distinguished 
himself throughout his career as an astutely inflexible 
sounding-board of Soviet policies. His worthiness to be 
singled out as a leading representative Jew is brought 
into question, however, by the following characteristic 
statement he made on the Doctors’ Plot in an early 1953 
issue of the Cominform journal, For A Lasting Peace, 
For A People’s Democracy: 

“The names of the doctor-killers who, on orders from 
the U.S. and British secret services, killed Comrades 
A. A. Zhdanov and A. S. Shcherbakov, outstanding lead- 
ers of the Soviet Communist party, will be cursed for- 
ever. Progressive mankind will never forget these black 
crimes of the Zionist lackeys of the imperialist secret 
services. The evil crimes of the group of doctor-killers, 
like the activities of the Zionists—participants in the 
anti-State conspiratorial center in Czechoslovakia and in 
the act of terror against the Soviet Legation in Tel Aviv— 
are all links in the same chain.” 


Higher Education 


HE EXISTENCE of a numerous clausus, a quota for 

Jewish students, in the universities and in the 
specialized, advanced technical and academic institutes, 
has been widely reported since 1955. With the intensifica- 
tion of competition for admission to institutions of high- 
er learning in recent years, there is ample ground to 
believe that the tacit exclusion of Jewish applicants, 
readily recognizable by their identity cards, has pro- 
ceeded apace. An illuminating indication of these ex- 
clusionary practices was provided by the late Leon 
Crystal, a prominent Jewish journalist who specialized 
in East European and Soviet Jewish affairs for the New 


York Jewish Daily Forward. 








€rystal visited Minsk, the capital of White Russia, 
in the spring of 1958 and noted down statistics that ap- 
peared on the bulletin board of the University of Minsk, 
the Republic’s leading school. These figures concern the 
number and nationalities of the students who were grad- 
uated that year from the University’s history and chemis- 
try faculties. 

As a basis for comparison, it is interesting to note the 
population figures for the four leading cities of White 
Russia. Minsk itself, with a population of 412,000, has 
40,000 Jews. Bobruisk—total population, 150,000; 
Jewish population, about 60,000. Gomel—total popula- 
tion, 144,000; Jewish population, 15,000. Mogilev—total 
population, 106,000; Jewish population, approximately 
12,000. The Jewish population of these four major White 
Russian cities constitutes 10-12 per cent of the total 
population of those cities. It might be expected, there- 
fore, that this proportion would be generally reflected 
at the University, especially in a region such as White 
Russia, where Jews were traditionally bearers of a high 
educational and cultural standard. 

This expectation is not borne out by the figures. The 
history faculty at the University of Minsk graduated 213 
White Russians, 70 Russians, 40 Ukrainians and seven 
Jews. The chemistry faculty graduated 224 White Rus- 
sians, 76 Russians, 41 Ukrainians and eight Jews. 

Several points emerge from these statistics. First, the 
proportions represented by the students of the three 
other nationalities, besides the Jewish, reflect quite 
closely the general distribution of nationality popula- 
tions in White Russia. Secondly, the figures for the 
students in both faculties are extremely close, which 
suggests a tacit official policy of fixed nationality ratios 
at the University. Finally, within this context, the propor- 
tion of Jewish student representation has been fixed at 
a remarkably lower ratio (about two per cent) than is 
warranted by Jewish population statistics—so low, in 
fact, as to be virtually exclusionary. 

Additional light on this situation has been shed by 
David Burg, a brilliant young intellectual who was 
graduated from a Soviet university in 1956 and who 
is now pursuing advanced scholarly work in international 
affairs at St. Antony’s College in Oxford. In the Decem- 
ber 1957 issue of Sotsialisticheski Vestnik, Burg wrote: 

“At the same time that the limitation of the right to 
work was being practiced, measures to restrict the right 
to education were, and still are. being put into effect. 
Although Jews are admitted into secondary schools 
without restriction, their admission into institutes of 
higher learning is governed by a numerus clausus. The 
instructions are obviously such that Jews are, as a 
rule, not to be admitted into universities and the more 
important institutes, while only a limited number of 
their most capable applicants may be admitted into sec- 
ond-rate institutes. Even those who are graduated from 
secondary schools with honors and who, therefore, have 
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the right of admission without entrance examination 
into any institution of higher learning in the country, 
are able to enter universities only thanks to their goo 
connections or an unusually lucky chain of circumstance 

“Suffice it to say that at Moscow University’s phiilology 
faculty, where before the war the proportion of Jewish 
students was as high as 40 per cent, only three of the 
250 applicants admitted to the first-year course in 195] 
were Jews, and only five or seven in 1955. It is easier ty 
gain admission to institutes for the study of mechanic 
or pedagogics than to universities. But even there, al 
other things being equal, it is easier for a non-Jew to 
gain admission than a Jew. 

“Tf it is still possible, though difficult, to enter a univer. 
sity, the road to a scientific career is practically barred 
Jewish youth. This road in the Soviet Union usually 
leads through a fellowship position (aspirantura), from 
which Jews are barred. Even in cases recommended by 
the Scientists’ Council, admission is refused on the 


ground of a ‘lack of vacancy.’ Notwithstanding all thee} 


hardships, people still managed to live somehow.” 


NALYSIS OF pre-war Soviet statistics suggests tha 
A in the late 1930s at least nine per cent of all stu 
dents in institutions of higher learning were Jewish. 
This is not a surprising figure, considering that at that 


time, and to a certain extent even today, university stu 9 
dent bodies were largely recruited from the urbag 


population, particularly from the children of the in 
telligentsia—the very strata in which Soviet Jewry was 
most heavily represented. Though no figures concerning 
Jews in institutions of higher learning today have been 
published, the available evidence indicates that their 
proportion is between two and three per cent. The 
irony of the situation is made all the more graphic i! 
it is recalled that even in Tsarist days, when an official 
numerus clausus obtained, Jews constituted an average 
of five per cent of all university students throughout 
Russia, and twice as much in the Jewish Pale. The sharp 
contrast with the 1930s and even with the Tsarist period 
is inescapable. 

The resultant bitterness of Soviet Jewish youth has 
been described by Sally Belfrage in her 1958 book, 4 
Room in Moscow, written after she had spent many 
months in the Soviet Union. The daughter of Cedric 
Belfrage, a long-time editor of the pro-Soviet New York 
weekly, National Guardian, Miss Belfrage’s testimon! 
is of peculiar interest: 

“I had seen how bad it could be... . / Actual dis 
crimination went only [sic] so far as sometimes barring 
them from certain key professions—diplomacy and the 
nuclear sciences—but the general individual attitude 
of prejudice was often terribly discouraging. Theil! 
biggest resentment, however, was that since 3.(00,00) 
of them had to be classified a separate nationality amd 
were compelled continually to identify themselves ® 
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something apart, they should not be allowed the privileges 
of a nationality. . . . As bad as anti-Semitic attitudes 
can be elsewhere, they seemed to me to be worse in 
Russia. It was a traditional thing, I realized—Russia 
was the country of the pogrom—but in the context of 
the present it was hypocritical coming from the same 
mouths that constantly intoned the major criticism of 
America, discrimination toward Negroes. I could almost 
never hear a Jew described except with the apologetic 
preface, ‘He’s a Jew, but .. . (he’s very nice, he’s very 
intelligent).’ And frequent anti-Semitic jokes, Rabino- 
vich this, Rabinovich that (always Rabinovich). Some 
Russians spent a great deal of their verbal energy on 
attacking anything and everything Jewish.” 

The resurgence of popular anti-Semitism can hardly 
be explained away, as Soviet leaders have frequently 
attempted to do, as a residue of pre-Communist attitudes 


alone. It is a hardly surprising phenomenon in view 
of the consistent pattern of Soviet policy in the past 
decade and one-half. This policy must act as a kind 
of muted but unmistakable incitement of a population 
with an ancient tradition of anti-Semitism and with 
decades of accumulated experience in inferring official 
attitudes from the authorities’ acts of omission and 
commission. Additionally, current policies and attitudes 
stand in sharp contrast to the policies of the 1920s and 
early 1930s. In earlier periods, the authorities repeatedly 
recalled the condemnation of anti-Semitism by Lenin and 
other Bolshevik founding fathers; and at that time, the 
Soviet population could hardly have overlooked the 
prominent part played by Jews in Government and 
Party. The import of official isolation, exclusion, denigra- 
tion and deprivation of rights is not likely to be lost on 
the population at large today. 


Prospects and Alternatives 


HE ANTI-JEWISH policy continues today. But it is 
T: trap which the Soviet authorities have got them- 
selves into. Distrustful of the alien, they have produced 
alienation. Fearful of the hostile, they have created 
hostility. The limbo of isolation into which Soviet as- 
sumptions, attitudes and policies have forced the Jews 
is increasingly awkward for the Kremlin and increasing- 
ly bitter for the Jews. For the Kremlin it is awkward 
simply because to perpetuate this policy of discrimina- 
tion through indirection and concealment is cumbersome 
and inefficient, and embarrassing vis-a-vis the world 
Communist movement, the Afro-Asian world and the 
West. It is awkward, above all, because it has failed as a 
solution to the problem which it has itself created. Mos- 
cow’s special, differential approach to the Jews has only 
served to induce a reaction within the Soviet Jewish 
‘ommunity reminiscent of the crypto-Jewish marrano 
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community produced by the Spanish and Portuguese 
Inquisition. 

What, then, are the prospects for Soviet Jewry? 
What alternative courses of action are realistically open 
to the Soviet rulers to escape the vicious circle of their 
own making? There would appear to be only four al- 
ternatives, each with its own limitations: (1) complete 
implementation of Jewish nationality rights; (2) unim- 
paired opportunities for full assimilation and elimina- 
tion of discrimination; (3) emigration; (4) a combina- 
tion of these three. 

The implementation of Jewish nationality rights would 
constitute no divergence from Soviet ideological con- 
siderations or from the prevailing practice in regard to 
all other nationalities. It would give the Jews the full 
benefit in all cultural and religious matters of their 
present, officially recognized national status: schools, 
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press, publishing houses, theaters, institutions of higher 
learning, religious freedom no less than that accorded 
to other religious groups, and communal associations and 
organizations. 

The limitation inherent in this’ course is that it is 
precisely what the Soviet authorities fear most. They 
are prepared to regard Jews as harmless only if they 
live as a fragmented group; any kind of larger Jewish 
organization, cultural or religious, would be viewed 
suspiciously as a security risk. Thus, the only form of 
easement that has been allowed the Jews in the past year 
or so is such that it represents no permanent institutional- 
ization: disparate Jewish concerts, a limited edition of 
one volume of Sholom Aleichem’s works—but no theater, 
no publishing house, no press, no nationwide communal 
organization. For the time being, therefore, this does 
not appear to be the direction in which Soviet policy 
is likely to move. 

The opposite alternative—the opportunity for full 
assimilation—would mean free choice of nationality for 
all individual Jews. This, and the concomitant elimina- 
tion of discrimination, could most efficiently and quickly 
be effected by the abolition of Paragraph 5 of the identity 
card, as it pertains to Jews. But such a policy would 
run head on against the basic assumption underlying 
present Soviet attitudes to the Jews. The very raison 
détre of this policy has been to remove Jews from 
all security-sensitive positions in public life. The right 
of assimilation would not result in the disappearance of 
Jews as such for at least several generations, but it would 
mean that they could readily filter back into the very 
positions from which they are steadily being ejected. 
This process, furthermore, would conflict with the cur- 
rent Soviet policy of decentralization, which grants at 
least superficial concessions to the very elements, especial- 
ly the Ukrainians and White Russians, who would object 
most strenuously to merging with the Jews. Such a policy 
would mean that a million new, formerly Jewish “Ukrain- 
ians’” would presumably be free to resume the leading 
part they once played in the Ukraine’s public life. There 
is little doubt that such a policy would meet strenuous 
objection in the Ukraine. This course, then, seems no 
more likely a prospect than the restoration of full nation- 
ality rights. 

The third alternative—emigration—is usually con- 
sidered the least feasible from the point of view of the 
Soviet regime. The unquestionably powerful arguments 
brought against the likelihood of such a course are that 
it is unprecedented in Soviet history, that its adoption 
would represent an admission of ideological and political 
failure in domestic policy, that it would have a dele- 
terious impact on the other national groups in the USSR, 
that it would have an adverse effect on Soviet relations 
with the Arab countries, since a large proportion of So- 
viet Jews who would emigrate would presumably settle 
in Israel 
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There is something to be said, however, against each P 
of these objections. Emigration is not wholly uf 
precedented in Soviet and East European Communis 
experience, as witness the “repatriation” of the Hellenic 
minority to Greece from the Ukraine’s Black Sea coag f 
at the end of World War II, the “repatriation” in the P 
reverse direction of large numbers of Armenians from > 


the Middle East to the Soviet Armenian Republic during : | 
the war (in both cases, these minorities had had m f | 
direct relation with their ancient motherlands for many f | 


centuries), or Rumania’s “repatriation” of the Volks. 


deutsche from Transylvania to West Germany, although § 


their ancestors originally came from the Austria of 
Hapsburg days. 
Such a move, then, would not constitute an admission 


of ideological failure precisely because it is not un-f | 


precedented. Nor would the consideration of its possible 
impact on the other Soviet nationalities be decisive, 
since it was not so in the other case; moreover, unlike 


the Jews, the majority of all the other Soviet nationalities f | 


live inside the USSR. Finally, the adverse effect on Soviet. 


Arab relations could be exaggerated: The Arab coun f | 


tries, as it happens, are already a major source of Jewish 
immigration into Israel: nor are the Arabs likely to en- 
danger their major source of arms because of even as 


sharp a difference as this might arouse with the Soviet 


Union; finally, the Kremlin has rarely allowed such 
purely external considerations to determine or prevent 
a policy decision considered necessary for internal 
reasons. 

All of the foregoing, of course, is obviously too 
speculative to permit a guess to be hazarded as to which 
side of the argument on emigration is the more powerful 
in the Kremlin’s calculations. There remains a fourth 
alternative course which could combine elements of the 
other three. Permission for a substantial number of 
Soviet Jews to emigrate could result in an easing of 
the profound Soviet suspicion toward the Jews who 
remain. With a larger number of Soviet Jews outside 
rather than in the USSR, the remainder could conceivabl} 
be relieved of their security risk status. And this in 
turn could lead to both the reconstitution of minority 
rights for those who choose to exercise them and the 
opportunity of full integration for those who choose 
to assimilate. 

The prospect must naturally be faced that the Soviet 
Government will persist in its present policy, however 
embarrassing, irrational and self-defeating it may be. 
If so, the prospects for Soviet Jewry are ominous it- 
deed. Although the possibilities of reversing this trend 
through external influence are obviously small, the Soviet 
leadership has shown itself sensitive to just such it 
fluence. Surely the civilized world has the moral oblige 
tion to undertake initiatives that hold even the smallest 
promise of success. Men of decency and good conscience 
have ever persisted, regardless of the odds. 
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“YELLOWSTONE KELLY" Color | Algonquin 5-8844. 


ian TnOw TONIGHT? 


FABIANS a Se 
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THE MOST 
WONDERFUL 
i ENTERTAINMENT 
# IN THE WHOLE WIDE 
WONDERFUL WORLD! 





IARD G. 


b Suiran Rogiisn PARKER 


Janes RirréR WAN 
* FRANK CAPRAS 


* ie i) 
MOLE IN THE HEAD 
A (2 11 UNSIG / COMME SAWYER, and intectoong EDDIE HODGES crue waster Boy d The tess tan") 


ee screenolay by ARNOLD SCHULMAN , music Dy ELSON RIDDLE CinemaScorE 
3 COLOR by deture vereased vw UNITED (ZY ARTISTS 








produced and Grectad by 


FRANK CAPRA 






NOW! = THE NEW LOEW'S STATE | pwey at ath st. 








The W.C. also offers social service 
assistance, camps for children and 
adults, Jewish schools fer ehildren, 
choral and orchestral groups, and 
activities in behalf of Jewish, labor 
and social causes. 








‘= =—eeeCliP AND MAILSeoeme 
Tie Workman's Circle N.L. 
175 E, Broadway, New York 2, N. Y. 


P. EASE SEND [ersnarens AND 
ES ESTIMAT 


. Telephone ..... . 
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Septen her 14, 1959 


ACT NOW to insure your dwelling, household and personal 
effects AGAINST FIRE LOSS. 


House insurance up to 4 families. Also extended insurance and 
hability. 
LOW COST FIRE INSURANCE 
With the oldest co-operative society in the U.S.A. 
(Founded in 1872) 
WORKMEN'S MUTUAL FIRE INSURANCE SOCIETY, INC. 
227 E. 84 St., New York 28, N. Y. (Also branches in |5 states) 


Insurance in force: Over $183,250,000 Assets: Over $2,600,000 
WRITE FOR FOLDER NOW! 











challenging 
careers for 


young women 


Cyto-technologists...specialists in the} 
study of human body cells...are in 

growing demand in many communities 

today. More and more of them will be 

needed, as more women learn of the 

life-saving role of the cell examination, 

through the American Cancer Society's 

expanding program to conquer uterine 

cancer... second greatest cancer killer 

among women. 


Trained for six months, the cyto-tech- 
nologist is ready for her responsible 
duties. She is the good right hand of 
the pathologist. To her trained eye, the 
microscope reveals the very secrets of 
life. Her alertness in classifying slides 
can mean the difference between life 
and death to women. 


In this life-saving project, men and 
women work together as do nurse and 
doctor, x-ray technician and radiolo- 
gist, and other great teams in medicine. 
Security, pleasant colleagues and the 
satisfaction of being part of an all-out } 
attack on the most dreaded of diseases 
... these are some of the satisfactions 
in this rewarding profession. 
Chemistry or biology students who have 
completed two years of college (or the 
equivalent) are eligible for fellowships, 7 
which cover tuition and basic living) 
costs during training. 
For further information write to the 
Division of the American Cancer Soci- 
ety in your state. 
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